








































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































75 Berthelot, Alchimistes grecs, VI, v, 6. The almost bestial  (shriek) points to an ecstatic
condition.

76 A treatise (of Arabic origin?) is ascribed to her under the title “Practica Mariae Prophetissae in
artem alchemicam,” Art. aurif., I, pp. 319ff.

77 Panarium, XXVI. Concerning further possible connections with Mariamne and with the Mary
Magdalene of the Pistis Sophia, cf. Leisegang, Die Gnosis, pp. 113f., and Schmidt, “Gnostische
Schriften,” pp. 596ff. [On Panarium, cf. Aion, pars. 314ff.]

78 Aros = Horos.  (Berthelot, Alchimistes grecs, I, xiii) may be an
earlier version of the Maria dialogue. Isis and Maria were easy to confuse.

79 “Matrimonifica gummi cum gummi vero matrimonio.”—Art. aurif., I, p. 320.
80 Von hylealischen Chaos, pp. 239f.
81 “Aphorismi Basiliani,” Theatr. chem., IV, p. 368.
82 Ars chemica, pp. 247, 255.
83 Arnaldus de Villanova (“Carmen,” Theatr. chem., IV, p. 614) has summed up the quintessence of

Maria’s treatise very aptly in the following verses:

“Maria mira sonat breviter, quod talia tonat.
Gummis cum binis fugitivum figit in imis.…
Filia Plutonis consortia iungit amoris,
Gaudet in assata sata per tria sociata.”

(Maria utters brief wonders because such are the things that she thunders. She fixes what runs to
the bottom with double-strong gums.… This daughter of Pluto unites love’s affinities, Delighting
in everything sown, roasted, assembled by threes.)

84 Cf. my remarks on Paracelsus’ “Adech” in “Paracelsus as a Spiritual Phenomenon,” pars. 168,
203ff.

85 1. 4. 3. (Cf. Max Müller, The Upanishads, II, pp. 85–86.)
86 There is a rather different formulation in Distinction XIV of the “Allegoriae sapientum” (Theatr.

chem., V, p. 86): “Unum et est duo, et duo et sunt tria, et tria et sunt quatuor, et quatuor et sunt tria, et
tria et sunt duo, et duo et sunt unum” (One, and it is two; and two, and it is three; and three, and it is
four; and four, and it is three; and three, and it is two; and two, and it is one). This evidently represents
the quartering (tetrameria) of the one and the synthesis of the four in one.

87 In Sudhoff/Matthiessen, XII.
88 Folio VIIIv. The aqua mercurialis is characterized here as the “bright and clear fluid of Bacchus.”

The king and the son are united in the operation, so that at the end only the renewed king and his five
servants are left. The senarius (sixth) plays a modest role only in later alchemy.

89 Paracelsus, Opera, ed. Huser, I, p. 503.
90 The angels bear Faust’s “immortal part” to heaven, after cheating the devil of it. This, in the

original version, is “Faust’s entelechy.”
91 Cf. the movements of the transforming substance in the “Tabula smaragdina” (De alchemia, p.

363).
92 “Suo nobis descensu suavem ac salubrem dedicavit ascensum.” Sermo IV de Ascensione Domini

(Migne, P.L., vol. 183, col. 312).
93 Picinelli, Mundus symbolicus, s.v. “rota.”
94 “Vom irdischen und himmlischen Mysterium,” ch. V, 1f.
95 Von dem dreyfachen Leben, ch. IX, 58f.
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96 De signatura rerum, ch. XIV, 15 (trans. Bax, p. 179).
97 Ibid., 16 (p 179).
98 Ibid.
99 Ibid., IV, 28 (Bax, p. 37).
100 Cf. Jung, “The Psychology of the Child Archetype.”
101 Böhme, De signatura rerum, ch. IV, 27 (Bax, p. 37).
102 Böhme, Gespräch einer erleuchteten und unerleuchteten Seele, 11–24.
103 Rosarium, Art. aurif., II, p. 214.
104 Ibid., p. 213: “Nec intrat in eum [lapidem], quod non sit ortum ex eo, quoniam si aliquid extranei

sibi apponatur, statim corrumpitur” (Nothing enters into it [the stone] that did not come from it; since, if
anything extraneous were to be added to it, it would at once be spoilt).

105 Petronius, Satyricon, par. 38: “Phantasia non homo” (He’s a fantasy, not a man).
106 Prescription for preparation of the lapis (Hermes quotation in Rosarium, Art. aurif., II, p. 317):

“Fili, extrahe a radio suam umbram: accipe ergo quartam partem sui, hoc est, unam partem de fermento
et tres partes de corpore imperfecto,” etc. (Son, extract from the ray its shadow: then take a fourth part
of it, i.e., one part of the ferment and three parts of the imperfect body, etc.). For umbra, see ibid., p.
233: “Fundamentum artis est sol et eius umbra” (The basis of the art is the sun and its shadow) (fig.
81). The above quotation gives only the sense of the “Tractatus aureus” and is not literal.

107 Cf. dream 58, par. 304. The alchemical vulture, eagle, and crow are all essentially synonymous.
108 This quotation from Hermes is likewise an arbitrary reading. The passage runs literally: “Ego sum

albus nigri et rubeus albi et citrinus rubei et certe veridicus sum” (I am the white of the black, and the
red of the white, and the yellow of the red, and I speak very truth). In this way three meanings are
expressed by four colours, in contrast to the formula of Hortulanus which attributes four natures and
three colours to the lapis.—De alchemia, p. 372.

109 Art. aurif., II, p. 207: “Lapis noster est ex quatuor elementis.”
110 Ibid., p. 208: “In auro sunt quatuor elementa in aequali proportione aptata.”
111 Ibid., p. 317: “Recipe de simplicissimo et de rotundo corpore, et noli recipere de triangulo vel

quadrangulo sed de rotundo: quia rotundum est propinquius simplicitati quam triangulus. Notandum est
ergo, quod corpus simplex nullum habens angulum, quia ipsum est primum et posterius in planetis,
sicut Sol in stellis.”

112 A quotation from Ademarus (ibid., p. 353): “[Lapis] nihilominus non funditur, nec ingreditur, nec
permiscetur, sed vitrificatur” (But [the stone] can neither be melted nor penetrated nor mixed but is
made as hard as glass).

113 There are very interesting parapsychological parallels to this, but I cannot enter upon them here.
114 See pars. 245f., 258f.; and my commentary on The Secret of the Golden Flower, ch. I, sec. 2.
115 Valli, “Die Geheimsprache Dantes.”
116 Cf. “Rosarius minor,” De alchemia, p. 309.
117 “Symbola Pythagore phylosophi” in Ficino, Auctores platonici, Fol. X, III, says: “Ab eo, quod

nigram caudam habet abstine, terrestrium enim deorum est” (Keep your hands from that which has a
black tail, for it belongs to the gods of the earth).

118 Although the theme of this study does not permit a full discussion of the psychology of dreams, I
must make a few explanatory remarks at this point. Sitting together at one table means relationship,
being connected or “put together.” The round table indicates that the figures have been brought together
for the purpose of wholeness. If the anima figure (the personified unconscious) is separated from ego-
consciousness and therefore unconscious, it means that there is an isolating layer of personal
unconscious embedded between the ego and the anima. The existence of a personal unconscious proves
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that contents of a personal nature which could really be made conscious are being kept unconscious for
no good reason. There is thus an inadequate or even non-existent consciousness of the shadow. The
shadow corresponds to a negative ego-personality and includes all those qualities we find painful or
regrettable. Shadow and anima, being unconscious, are then contaminated with each other, a state that
is represented in dreams by “marriage” or the like. But if the existence of the anima (or the shadow) is
accepted and understood, a separation of these figures ensues, as has happened in the case of our
dreamer. The shadow is thus recognized as belonging, and the anima as not belonging, to the ego.

119 Cf. what I have said about the anima in “The Archetypes of the Collective Unconscious.” pars.
53ff. In Hermes’ treatise, An die menschliche Seele, she is called “the highest interpreter and nearest
custodian (of the eternal),” which aptly characterizes her function as mediator between conscious and
unconscious.

120 Rosarium, Art. aurif., II, p. 237.
121 Ibid., p. 238.
122 P. 236.
123 P. 231.
124 The uterus is the centre, the life-giving vessel (fig. 87). The stone, like the grail, is itself the

creative vessel, the elixir vitae. It is surrounded by the spiral, the symbol of indirect approach by means
of the circumambulatio.

125 The centre of the mandala corresponds to the calyx of the Indian lotus, seat and birthplace of the
gods. This is called the padma, and has a feminine significance. In alchemy the vas is often understood
as the uterus where the “child” is gestated. In the Litany of Loreto, Mary is spoken of three times as the
“vas” (“vas spirituale.” “honorabile,” and “insigne devotionis”) and in medieval poetry she is called the
“flower of the sea” which shelters the Christ (cf. dream 36). The grail (fig. 88) is closely related to the
Hermetic vessel: Wolfram von Eschenbach calls the stone of the grail “lapsit exillis.” Arnold of
Villanova (d. ?1312) calls the lapis “lapis exilis,” the uncomely stone (Rosarium, Art. aurif., II, p. 210),
which may be of importance for the interpretation of Wolfram’s term.

126 See Avalon, The Serpent Power.
127 Synonymous with the “golden flower.”
128 Projection is considered here a spontaneous phenomenon, and not the deliberate extrapolation of

anything. It is not a phenomenon of the will.
129 “In polo est cor Mercurii, qui verus est ignis, in quo requies est Domini sui, navigans per mare

hoc magnum … cursum dirigat per aspectum astri septentrionalis”—Philalethes, “Introitus apertus,”
Musaeum hermeticum, p. 655.

130 See “Paracelsus as a Spiritual Phenomenon,” pars. 229, 237.
131 “Disturbed” mandalas occur from time to time. They consist of all forms that deviate from the

circle, square, or regular cross, and also of those based not on the number four but on three or five. The
numbers six and twelve are something of an exception. Twelve can be based on either four or three.
The twelve months and the twelve signs of the zodiac are definite symbolic circles in daily use. And six
is likewise a well-known symbol for the circle. Three suggests the predominance of ideation and will
(trinity), and five that of the physical man (materialism).

132 Cf. the psychological functions in Psychological Types, ch. X.
133 Psychological Types, pars. 556ff.
134 “Ait autem ipse salvator: Qui iuxta me est, iuxta ignem est, qui longe est a me, longe est a regno”

(The Saviour himself says: He that is near me is near the fire. He that is far from me is far from the
kingdom).—Origen, Homiliae in Jeremiam, XX, 3; cited in James, Apocryphal New Testament, p. 35.

135 Book of Enoch 18 13 and ch. 21 (Charles, Apocrypha and Pseudepigrapha, II, pp. 200, 201).
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136 A more detailed commentary on this dream is to be found in Jung, “Psychology and Religion,”
pars. 59ff.

137 This vision is treated in greater detail in Jung, “Psychology and Religion,” pars. 112ff.
138 Bischoff, Die Elemente der Kabbalah, I, pp. 63ff. Further associations with “32” on pp. 175ff.
139 Agrippa, De incertitudine, II, ch. XV.
140 Franck, Die Kabbala, p. 137.
141 Knorr von Rosenroth, Kabbala denudata, I, p. 602.
142 Allendy, Le Symbolisme des nombres, p. 378.
143 Bas-relief at Philae (Budge, Osiris and the Egyptian Resurrection, I, p. 3); and The Book of the

Dead (1899), Papyrus of Hunefer, pl. 5. Sometimes there are three with animal heads and one with a
human head, as in the Papyrus of Kerasher (ibid.). In a 7th-century manuscript (Gellone) the
evangelists actually wear their animal heads, as in several other Romanesque monuments.

144 So called by Melito of Sardis, De baptismo, in Pitra, Analecta sacra, II, p. 5.
145 Delacotte, Guillaume de Digulleville.
146 An idea which corresponds to dream 21 (par. 198), of the large sphere containing many little

spheres.
147 Cf. my remarks on “inflation” in “The Relations between the Ego and the Unconscious,” pars.

227ff.
148 Cf. my commentary on The Secret of the Golden Flower, pars. 31ff. Cf. also “Concerning

Mandala Symbolism.”
149 Revised edition: Symbols of Transformation.
150 In the cloisters of Basel Cathedral.
151 This was observed chiefly in men, but whether it was mere chance I am unable to say.
152 Observed mainly in women. But it occurs so rarely that it is impossible to draw any further

conclusions.
153 I have mentioned only a few of these parallels here.
154 The image that presents itself in this material as a goal may also serve as the origin when viewed

from the historical standpoint. By way of example I would cite the conception of paradise in the Old
Testament, and especially the creation of Adam in the Slavonic Book of Enoch. Charles, Apocrypha
and Pseudepigrapha, II, 425ff.; Förster, “Adams Erschaffung und Namengebung.”

155 If we divide the four hundred dreams into eight groups of fifty each, we come to the following
results:

I
II
III
IV
V
VI
VII
VIII

. . . . . . . . . . . . . .

. . . . . . . . . . . . . .

. . . . . . . . . . . . . .

. . . . . . . . . . . . . .

. . . . . . . . . . . . . .

. . . . . . . . . . . . . .

. . . . . . . . . . . . . .

. . . . . . . . . . . . . .

6
4
2
9
11
11
11
17

mandalas
”
”
”
”
”
”
”

So a considerable increase in the occurrence of the mandala motif takes place in the course of the
whole series.

156 “The most natural and perfect work is to generate its like.”
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1 An alarming example of this kind of “alchemy” is to be found in the illustrated work Geheime
Figuren der Rosenkreuzer, belonging to the 16th and 17th centuries. The so-called Sachse Codex,
belonging to the first half of the 18th century, also gives an excellent idea of this amazing literature.
(Cf. Hall, Codex Rosae Crucis.)

2 “Spiritual Development as Reflected in Alchemy and Related Disciplines.”
3 La tradizione ermetica.
4 This word comes from íós (poison). But since it has about the same meaning as the red tincture of

later alchemy I have translated iosis as “reddening.”
5 This is particularly evident in the writings of Dorn, who violently attacked the quaternity from the

trinitarian standpoint, calling it the “quadricornutus serpens” (four-horned serpent). See Jung,
“Psychology and Religion,” pars. 103f.

6 Cf. Jung, “Paracelsus as a Spiritual Phenomenon,” pars. 165ff., 203ff.
7 Rosarium, Art. aurif., II, p. 264: the aqua permanens is the “fiery form of the true water.” Ripley,

Opera omnia chemica, p. 62: “Anima aerea est secretus ignis nostrae philosophiae, oleum nostrum,
nostra aqua mystice” (The aerial soul is the secret fire of our philosophy, our oil, our mystic water).
“Figurarum Aegyptiorum secretarum” (MS. in author’s coll.), p. 6: “The water of the philosophers is
fire.” Philalethes, “Introitus apertus,” Mus. herm., p. 653: “Est nempe in Aqua nostra requisitus …
Ignis” etc. (For in our water fire … is sought). Aurora I, ch. XI, parab. VI: Senior saith: “And when
they desire to extract this divine water, which is fire, they warm it with their fire, which is water, which
they have measured unto the end and have hidden on account of the unwisdom of fools.” Aurora II,
Art. aurif., I, p. 212 (quotation from Senior): “Ignis noster est aqua.” Ibid., p. 227: “Philosophus autem
per aquam, vulgus vero per ignem” (The philosopher through water, ordinary people through fire).

8 Zosimos, in Berthelot, Alch. grecs, III, lii, 2.
9 “Turba philosophorum,” Art. aurif., I, p. 14: “… aqua permanens, ex qua quidem aqua lapis noster

preciosissimus generatur” (… the permanent water, out of which water our most precious stone is
generated). “Con., coniug.” Ars chem., p. 128: “Lapidem esse aquam fontis vivi” (That stone is water
of a living fountain).

10 Ibid., p. 66: “Vita uniuscuiusque rei … est vivum quod non moritur, quamdiu mundus est, quia est
caput mundi” etc. ([Water is] the life of everything; it is alive because it does not die as long as the
world exists, for it is the head [i.e., principle] of the world).

11 Scites, Frictes, Feritis = Socrates (Turba [ed. Ruska], p. 25).
12 Bonellus, Balinus, Belinus = Apollonius of Tyana (Steinschneider and Berthelot, cited in Ruska,

ibid., p. 26).
13 “In Turbam philosophorum exercitationes,” Art. aurif., I, p. 167.
14 For instance, “Unum in uno circulo sive vase” (One in one circle or vessel).—Scholia to the

Hermetic “Tractatus aureus,” Bibl. chem. curiosa, I, p. 442.
15 Therefore it is called “domus vitrea sphaeratilis sive circularis” (the spherical or circular house of

glass).—“Epistola ad Hermannum,” Theatr. chem., V, p. 896. The vas is a “sphaera, quam cribrum
vocamus” (sphere, which we call a sieve).—“Allegoriae super librum Turbae,” Art. aurif., I, p. 144.
This idea appears as early as Greek alchemy, for instance in Olympiodorus (Berthelot, Alch. grecs, II,
iv, 44, 11. 17–18). The vas is an , a  (a circular instrument, a
phial of spherical shape).

16 “Vas spagiricum ad similitudinem vasis naturalis construendum. Videmus enim totum caelum et
elementa similitudinem habere sphaerici corporis, in cuius centro viget ignis calor inferioris …
necessarium igitur fuit nostrum ignem poni extra nostrum vas, et sub eius rotundi fundi centro, instar
solis naturalis.” (The spagyric vessel is to be constructed after the model of the natural vessel. For we
see that the whole sky and the elements resemble a spherical body, in the centre of which lives the heat
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of the lower fire.… It was therefore necessary to put our fire outside our vessel, beneath the centre of its
rounded base, like the natural sun.)—Dorn, “Physica Trismegisti,” Theatr. chem., I, p. 430. “Vas est
sicut opus Dei in vase germinis divi” (The vessel is like the work of God in the vessel of divine
germination). “Vas autem factum est rotundum ad imitationem superi[oris] et inferi[oris]” (The vessel
is made round, in imitation of the upper and the lower).—“Liber Platonis quartorum,” Theatr. chem., V,
pp. 148, 152. Reitzenstein (Poimandres, p. 141) is therefore justified in comparing the vas mirabile on
the head of the angel (in the treatise “Isis to Horus” in Berthelot, Alch. grecs, I, xiii, 1) to the 

 on the head of Chnuphis in Porphyry. (Cf. fig. 203.)
17 Dorn, “Congeries,” Theatr. chem., I, p. 574: “Vas nostrum ad hunc modum esse debet, ut in eo

materia regi valeat a caelestibus corporibus. Influentiae namque caelestes invisibiles et astrorum
impressiones apprime necessariae sunt ad opus.” (Our vessel must be such that in it matter can be
influenced by the heavenly bodies. For the invisible celestial influences and the impressions of the stars
are necessary to the work.)

18 Vas as matrix: Ripley, Opera omnia, p. 23; “In Turbam philosophorum exercitationes,” Art. aurif.,
I, p. 159; Aurora II, Art. aurif., I, p. 203; “Consil. coniug.,” Ars chem., p. 204.

19 Ripley, Opera omnia, p. 30: “In uno vitro debent omnia fieri, quod sit forma ovi” (Everything
must be done in one glass, which must be egg-shaped).

20 Philalethes, “Fons chymicae veritatis,” Mus. herm., p. 803: “Quum igitur de vase nostro loquimur,
intellige aquam nostram, quum de igne, itidem aquam intellige, et quum de furno disputamus, nihil ab
aqua diversum aut divisum volumus” (When, therefore, we speak of “our vessel,” understand “our
water”; when we speak of fire, again understand water; and when we discuss the furnace, we mean
nothing that is different or distinct from water). Mercurius, i.e., the aqua permanens, is “vas nostrum
verum occultum, hortus item Philosophicus, in quo Sol noster orietur et surgit” (our true hidden vessel,
and also the Philosophical Garden in which our sun rises and ascends). (Philalethes, “Metallorum
metamorphosis,” Mus. herm., p. 770.) Other names are mater, ovum, furnus secretus, etc. (Ibid., p. 770;
also Aurora II, Art. aurif., I, p. 203). “The vessel of the Philosophers is their water” (Hermes quotation
in Hoghelande, “De alchimiae difficultatibus,” Theatr. chem., I, p. 199).

21 Vas = ignis verus (Philalethes, “Metallorum metamorphosis,” Mus. herm., p. 770) and vinum
ardens, ignis (Mylius, Philosophia reformata, p. 245). “[Vas Hermetis] est mensura ignis tui” (The
vessel of Hermes is the measure of your fire). “Practica Mariae,” Art. aurif., I, p. 323. In the alchemical
commentary (“Recueil stéganographique”) to Béroalde de Verville’s Songe de Poliphile, fire and water
are interpreted morally as “flames and tears.”

22 Quercetanus, “De ortu et causis metallorum,” Theatr. chem., II, pp. 198ff.
23 Even Meyrink (in the 20th century) still believed in the possibility of the alchemical procedure.

We find a remarkable report of his own experiments in his introduction to Aquinas: Abhandlung über
den Stein, pp. xxixff.
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1 Evola (La tradizione ermetica, pp. 28f.) says: “The spiritual constitution of man in the premodern
cycles of culture was such that each physical perception had simultaneously a psychic component
which ‘animated’ it, adding a ‘significance’ to the bare image, and at the same time a special and potent
emotional tone. Thus ancient physics was both a theology and a transcendental psychology, by reason
of the illuminating flashes from metaphysical essences which penetrated through the matter of the
bodily senses. Natural science was at once a spiritual science, and the many meanings of the symbols
united the various aspects of a single knowledge.”

2 Rosarium, Art. aurif., II, p. 231: “Et ille dicitur lapis invisibilitatis, lapis sanctus, res benedicta”
(And it is called the stone of invisibility, the sacred stone, the blessed thing).

3 Maier, Symbola aureae mensae, p. 386: “… non parvis sumptibus illam invenere artem,/Qua non
ars dignior ulla est,/Tingendi lapidem Aetherium …” (… not with small expense did they find that art,
than which there is no more worthy art; the art of tincturing the ethereal stone). This is a reference to
Marcellus Palingenius, “poeta et sacerdos,” and his group.

4 “Omnes receptae spernendae sunt in arte” (Rosarium, Art. aurif., II, p. 223).
5 Jurain, Hyle und Coahyl; aus dem Aethiopischen ins Lateinische, und aus dem Lateinischen in das

Teutsche translatiret und übergesetzt durch D. Johann Elias Müller (Hamburg, 1732). The text is by no
means old, and bears all the traits of the decadent period (18th century). I am indebted to Prof. Th.
Reichstein (Basel) for introducing me to this little book.

6 Rose noble = English gold coin of the 15th and 16th centuries.
7 “De alchimiae difficultatibus,” Theatr. chem., I, p. 164. Likewise Philalethes, “Introitus apertus,”

Mus. herm., p. 687: “Terra enim germinandi avida aliquid semper fabricat, interdum aves aut bestias
reptiliaque in vitro conspicere imaginabere …” (The earth, being eager to germinate, always produces
something; sometimes you will imagine that you see birds or beasts or reptiles in the glass). The man
on the cathedra undoubtedly refers to a vision of Hermes such as can be found in the old treatise
Senioris Zadith filii Hamuelis Tabula chymica, pp. 1ff. (see fig. 128). Senior was an Arabic author of
the 10th century. The figure as depicted in the treatise, of a wise old man holding the book of secrets on
his knees, was taken over in the frontispiece of Béroalde de Verville, Le Songe de Poliphile (see fig. 4).
The oldest vision extant of this kind is perhaps that of Krates. The “Book of Krates” was handed down
in Arabic and—in its present form—would appear to belong to the 9th century, but the greater part of it
is of Greek origin and therefore considerably older. Berthelot gives the following passage: “Then I saw
an old man, the handsomest of men, sitting in a chair. He was dressed in white, and was holding in his
hand a board from the chair, on which rested a book.… When I asked who this old man was, I was told:
He is Hermes Trismegistus, and the book he has in front of him is one of those which contain the
explanation of the secret things he has hidden from men.” (La Chimie au moyen âge, III, pp. 46ff.)

8 “De alch. diff.,” Theatr. chem., I, p. 199. It is not clear whether by “scripture” he means the
traditional description of the vessel in the treatises of the masters, or the Holy Scripture.

9 Sendivogius, “Novum lumen,” Mus. herm., p. 574.
10 “Compendium,” Bibl. chem. curiosa, I, p. 875.
11 “Speculativa philosophia,” Theatr. chem., I, p. 275.
12 Hoghelande, “De alch. diff.,” Theatr. chem., I, p. 150.
13 Text of the operative passage: “… quasi Materia Hypostatica fingit se in aquam demersum per

illusionem. …” The illusion could refer to demergere or to fingere. Since the former makes no sense I
have chosen the latter possibility.

14 Theatr. chem., V, p. 884.
15 Della tramutatione metallica. A song by Josephus Avantius about Nazari runs: “Somnia credentur

vix; non tamen omnia falsa, / Quae tali fuerint praemeditata viro” (The dreams will hardly be believed;
they are not, however, all false that were meditated by such a man).
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16 Art. aurif., I, pp. 146ff.
17 Berthelot, Chimie au moyen âge, III, p. 119.
18 Cf. Jung, “The Visions of Zosimos.”
19 Sendivogius, “Parabola,” Bibl. chem., II, p. 475. Khunrath (Von hylealischen Chaos, p. 42) says;

“[The] Cabalistic habitaculum Materiae Lapidis was originally made known from on high through
Divine Inspiration and special Revelation, both with and without instrumental help, ‘awake as well as
asleep or in dreams.’”

20 “De ratione conficiendi lapidis,” Theatr. chem., II, p. 256.
21 Von hylealischen Chaos, p. 185.
22 Similar views in Hoghelande, “De alch. diff.,” Theatr. chem., I, p. 154; Turba, ed. Ruska, p. 155,

8; and Dorn, “Physica Trismegisti,” Theatr. chem., I, p. 413; and these tracts in Musaeum hermeticum:
“Tractatus aureus,” p. 8; Madathanus, “Aureum saeculum,” p. 55; “Aquarium sapientum,” p. 75;
“Gloria mundi,” p. 212.

23 “De alch. diff.,” Theatr. chem., I, p. 194. He refers there to Turba XXXIX (ed. Ruska, p. 147, 2):
“Maius est, quam quod ratione percipiatur [nisi] divina inspiratione” (It is too great to be conceived by
reason without divine inspiration).

24 “De alch. diff.,” p. 205.
25 Sendivogius, “Novum lumen,” Mus. herm., p. 577: “Materia prima, quam solus Deus scit.”
26 Khunrath, Von hyleal. Chaos, pp. 71f. Note the implied reference to the Logos (John 1 : 9–11).
27 “Instructio de arbore,” Theatr. chem., VI, p. 168. [Though Espagnet is held on good authority to

be the author of this work and it is listed under his name in the bibliography for purposes of reference,
his authorship is controversial.—EDITORS.]

28 “Quaeso, oculis mentis hanc grani tritici arbusculam secundum omnes suas circumstantias aspice,
ut arborem Philosophorum plantare … queas.”

29 Theatr. chem., I, p. 472: “Ex aliis nunquam unum facies quod quaeris, nisi prius ex te ipso fiat
unum.”

30 Probably a reference to the “Tabula smaragdina” (ed. Ruska, p. 2): “Et sicut omnes res fuerunt ab
uno, meditatione unius: sic omnes res natae,” etc. (And as all things proceed from the One, through the
meditation of the One, so all things are born … etc.). Hence the rule that the alchemist must not have
any serious physical defects, mutilated limbs, etc. See Geber, Summa perfectionis, Lib. I: “Si vero fuerit
artificis corpus debile et aegrotum, sicut febrientium, vel leprosorum corpora, quibus membra cadunt, et
in extremis vitae laborantium, et iam aetatis decrepitae senum ad artis complementum non perveniet.
His igitur naturalibus corporis impotentiis impeditur artifex in intentione sua.” (But if the body of the
artifex is weak and sick, like bodies of people with fever or leprosy, whose limbs fall off, or like the
bodies of people labouring at the end of their life, or of old men of decrepit age, he will not achieve the
completion of the Art. By these natural disabilities of the body the artifex is hindered in his intention.)
Another old text, the “Septem tractatus seu capitula Hermetis Trismegisti aurei,” Ars chemica, ch. I,
gives similar advice: “Ecce vobis exposui, quod celatum fuerat, quoniam opus vobiscum, et apud vos
est, quod intus arripiens et permanens in terra vel in mari habere potes” (I have expounded to you what
had been hidden; the work is with you and among you, and grasping it steadfastly you can have it on
land or sea).

31 Art. aurif., II, p. 244. Ruska (Turba, p. 342) dates the Rosarium to the middle of the 15th century.
32 “Pone ergo mentem tuam super salem, nec cogites de aliis. Nam in ipsa sola occultatur scientia et

arcanum praecipuum, et secretissimum omnium antiquorum Philosophorum.” The Bibliotheca chemica
version, p. 95, has “ipsa sola”; likewise the Rosarium philosophorum of 1550. Unfortunately I have no
access to the manuscripts.

33 Cf. the sal sapientiae which, according to the ancient rite of baptism, was and still is given to the
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baptized.
34 Khunrath, Von hyleal. Chaos, pp. 257, 260, 262.
35 Ibid., p. 258.
36 Art, aurif., II, p. 214: “Et vide secundum naturam, de qua regenerantur corpora in visceribus

terrae. Et hoc imaginare per veram imaginationem et non phantasticam.” (And look according to nature,
by which the bodies are regenerated in the bowels of the earth. And imagine this with the true and not
with the fantastic imagination.)

37 Ibid., p. 243: “Et invenitur in omni loco et in quolibet tempore et apud omnem rem, cum inquisitio
aggravat inquirentem” (And it is found in every place and at any time and in every circumstance, when
the search lies heavy on the searcher).

38 Canon of St. Paul’s, London, physician in chief to Pope Gregory XII, died c. 1252 (Ferguson,
Bibliotheca chemica, II, p. 271).

39 Theatr. chem., II, p. 444.
40 “Liber de alchemia,” Theatr. chem., I, p. 793: “Parmenides … qui me primum retraxit ab

erroribus, et in rectam viam direxit” (Parmenides … who first pulled me back from errors, and directed
me into the straight path).

41 “De alch. diff.,” Theatr. chem., I, pp. 213f.
42 Ibid., p. 206.
43 Zacharius, “Opusculum,” Theatr. chem., I, pp. 813, 815f.
44 Richardus, “Correctorium alchymiae,” Theatr. chem., II, p. 451.
45 Ibid., p. 459.
46 In Theatr. chem., I.
47 “Philosophia chemica,” Theatr. chem., I, p. 485: “Verum forma quae hominis est intellectus,

initium est, medium, et finis in praeparationibus: et ista denotatur a croceo colore, quo quidem indicatur
hominem esse maiorem formam et principalem in opere spagirico.” The forma works through
informatio (also described as fermentatio). Forma is identical with idea. Gold, silver, and so on are
forms of matter, therefore one can make gold if one succeeds in impressing the form of gold (impressio
formae) on the informis massa or chaos, i.e., the prima materia.

48 Theatr. chem., V.
49 Ibid., p. 137.
50 This “book” explains “quid separetur et praeparetur.” The separatio or solutio refers to the

decomposition of the original matter into elements.
51 The text says: “... liber in exaltatione animae, cum sit separatio naturae, et ingenium in

conversione sua a materia sua” (… the book [treating of] the exaltation of the soul, its separation from
nature, its intrinsic spirituality and its conversion from its own materiality). The anima is separated
from its body (separatio). As an ingenium, it is the body’s essential quality or “soul,” whose material
nature has to be transformed into something higher.

52 “Est sicut praeparatio totius, et conversio naturae ad simplex … et necesse est in eo elevari ab
animalitate, plus quam natura, ut assimuletur praeparation[e] ipsis intelligentiis, altissimis, veris” (It is
like the preparation of the whole, and the conversion of nature to the simple … and it is necessary to
rise above animality more than does nature, in order to be assimilated by means of this preparation to
the highest, truest intelligences). So the chief work falls to the intellect, namely sublimation up to the
highest stage, where nature is transformed into the res simplex, which, in accordance with its own
nature, is akin to the spirits, angels, and eternal ideas. In the second column this highest stage is fire,
“qui est super omnia elementa, et agit in eis”; in the third column it is the ethereal (highest) form of
transformed nature, and in the fourth it is the goal of the whole process.
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53 There is an introductory remark to this series: “Vel si vis potes illas [scil. exaltationes] comparare
elementis” (If you wish you can compare those [exaltations] to the elements).

54 “… rationis vere dirigentis ad veritatem” (… [of] reason that truly leads to truth).
55 The effectus refer to the preceding stages in the process of transformation.
56 ‘Aνωτάτω μὲν οὗν εἷναι τó πῡρ (Fire has the uppermost place).—Diogenes Laertius, Lives of

Eminent Philosophers, VII, i (on Zeno), 137.
57 Stoic doctrine
58 The soul still has a luminous or fiery nature in Lactantius.
59 Aristotle, De Coelo (trans. Guthrie, I, p. 3), and Meteorologica (ed. Bekker), I, p. 3.
60 Ibid., XII, p. 7: God is oὐσία τis άιδιοs καί άκίνητοs (an eternal and immovable being).
61 Fechner (Elemente der Psychophyik, II, p. 526) thinks in the same way: “That which is

psychically homogeneous and simple is associated with physical multiplicity, whereas physical
multiplicity contracts psychically into the homogeneous, the simple, and yet simpler.”

62 Theatr. chem., V, p. 145.
63 Instead of “intelligentiae.”
64 Instead of “intelligentia.”
65 Instead of “et quid.”
66 “Et dixit philosophus in libro Dialogorum: Circuivi tres coelos, scilicet coelum naturae

compositae, coelum naturae discretae et coelum animae. Cum autem volui circumire coelum
intelligentiae, dixit mihi anima, non habes illuc iter, et attraxit me natura et attractus sum. Hoc autem
dictum principale, non posuit philosophus ad significandam hanc scientiam, sed quia voluit ut sermones
sui non vacarent manifestatione, virtutis liberantis creaturam, et voluit per eos in hac specie operis, ut
cognoscatur praeparatio deterior, per praeparationem superiorem.”—“Liber Platonis Quartorum,”
Theatr. chem., V, p. 145.

67 Ibid., p. 144: “Sedentes super flumina Eufrates sunt Caldaei … priores, qui adinvenerunt extrahere
cogitationem” (The Chaldaeans dwelling on the river Euphrates were … the first to find out how to
extract the cogitation).

68 Ibid., p. 137.
69 Ibid., p. 124: “Si utaris opere exteriori, non utaris nisi occipitio capitis et invenies” (If you use an

exterior operation you should use only the occiput and then you will find [the goal]). The conjecture
“goal” is subject to the reservation that I have not yet been able to obtain the Arabic text.

70 Ibid., p. 124: “Os capitis est mundum et est … minus os, quod sit in [h]omine [text: nomine], et
vas mansionis cogitationis et intellectus …” (The skull is pure and … moreover it is a comparatively
small bone in [man], and it is the vessel of cogitation and intellect …).

71 “Res convertuntur per tempus ad intellectum per certitudinem, quantum partes assimulantur in
compositione et in forma. Cerebrum vero propter vicinitatem cum anima rationali [the “et” here should
be deleted] permixtioni oportuit assimulari, et anima rationalis est simplex sicut diximus.”

72 “Speculativa philosophia,” Theatr. chem., I. p. 265.
73 Ibid., p. 298.
74 Ibid., p. 264.
75 Ibid., p. 266.
76 Ibid., p. 267: “Transmutemini de lapidibus mortuis in vivos lapides philosophicos.”
77 To Le Tableau des riches inventions.
78 Mehung, “Demonstratio naturae,” Mus. herm., p. 157: “liberi et vacui anima.” (Jean de Meung,

born between 1250 and 1280.)
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79 Norton, “Ordinale,” Mus. herm., p. 519: “nam mens eius cum opere consentiat. …”
80 “Aquarium sapientum,” Mus. herm., p. 107.
81 Aurora consurgens I, ch. X, parab. V: “Alfidius: Scito quod hanc scientiam habere non poteris,

quousque mentem tuam deo purifices, hoc est in corde omnem corruptionem deleas.”
82 The text has “… virtus, de qua dicitur: virtus ornat animam. Et Hermes: et recipit virtutem

superiorum et inferiorum planetarum et sua virtute penetrat omnem rem solidam.” (… virtue of which it
is said: virtue adorneth the soul. And Hermes: and it receiveth the virtue of the upper and lower planets
and by its virtue penetrateth every solid thing.) Cf. “Tabula smaragdina,” ed. Ruska, p. 2: “et recipit
vim superiorum et inferiorum.”

83 The text explains by quoting the Vulgate, Eph. 4 : 23, 24: “Renovamini [autem] spiritu mentis
vestrae, et induite novum hominem …” (D.V.: “And be renewed in the spirit of your mind: and put on
the new man …”) and adds: “hoc est intellectum subtilem.”

84 Aurora I, ch. IV, parab. IV: “… horridas nostrae mentis purga tenebras.”
85 Ibid.: “Senior: et facit omne nigrum album …”
86 Art. aurif., II, p. 228. The text in Geber’s Summa perfectionis is much more detailed. It occupies

the whole of ch. V of Lib. I, under the title “De impedimentis ex parte animae artificis.” See
Darmstaedter, Die Alchemie des Geber, pp. 20ff.

87 Art. airif., II, p. 227: “Deum timere, in quo dispositionis tuae visus est, et adjuvatio cujuslibet
sequestrati.” This quotation derives from the “Tractatus aureus” in what was probably the first edition
(Ars chemica). But there the passage (which comes at the beginning of ch. II) runs: “Fili mi, ante omnia
moneo te Deum timere, in quo est nisus tuae dispositionis et adunatio cuiuslibet sequestrati” (My son,
above all I admonish thee to fear God in whom is the strength of thy disposition, and companionship
for the solitary, whosoever he may be). Concerning the alteration of the Hermes quotations in
Rosarium, see par. 140, n. 17.

88 Cf. Reitzenstein. “Alchemistische Lehrschriften.” Morienus (Morienes or Marianus) is said to
have been the teacher of the Omayyad prince, Kalid or Khalid ibn-Jazid ibn-Muawiyah (635–704). Cf.
Lippmann, Entstehung und Ausbreitung der Alchemie, I, p. 357. The passage is to be found in
Morienus, “De transmutatione metallorum,” Art. aurif., II, pp. 22f.

89 “Quibus eam a primaeva rerum natura conferre disposuit” (ibid., p. 22).
90 “Animos suos etiam ipsi regere non possunt diutius, nisi usque ad terminum,” etc. (ibid., p. 23).
91 “… nisi per animae afflictionem” (ibid., pp. 17f.).
92 Maier, Symbola aureae mensae, p. 568.
93 Ibid., p. 144.
94 Ibid., p. 143.
95 P. 327: “Meditatio (s.v.) dicitur, quoties cum aliquo alio colloquium habetur internum, qui tamen

non videtur. Ut cum Deo ipsum invocando, vel cum se ipso, vel proprio angelo bono.” This description
is very similar to the colloquium in the Exercitia spiritualia of Ignatius of Loyola. All the authors are
unanimous in emphasizing the importance of meditation. Examples are unnecessary.

96 Cf. Jung. “The Relations between the Ego and the Unconscious,” pars. 341ff.
97 “Introitus apertus,” Mus. herm., p. 693.
98 “… novam volatilitatem citra ullam manuum impositionem meditabitur.”
99 Cf. the Mohammedan legend of the rock in the mosque of Omar, at Jerusalem, which wanted to

fly up with Mohammed when he ascended to heaven.
100 Von hyleal, Chaos, pp. 274f.
101 I take this text from a manuscript in my possession entitled “Figurarum Aegyptiorum secretarum

…” Incipit: “Ab omni aevo aegyptiorum sacerdotes.” Colophon: “laus jesu in saecula.” (Fol. 47,
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parchment, 18th cent.) The pictures in this manuscript are identical with those in MS. No. 973 (18th
cent.), Bibliothèque de l’Arsenal, Paris. They come from the “Pratique” of Nicolas Flamel (1330–
1418). The origin of the Latin text in my manuscript is at present unknown. (See figs. 23, 148, 157,
164.) [See also Mysterium Coniunctionis, par. 720.]

102 Art. aurif., I. Cf. Ruska’s version in Historische Studien und Skizzen (ed. Sudhoff), pp. 22ff. A
still older series of visions is that of Zosimos in ∏εpì άpετῆs (Berthelot, Alch. grecs, III) and also of
Krates (Berthelot, Chimie au moyen âge, III).

103 “Astrum in homine, coeleste sive supracoeleste corpus.” Since Ruland joins forces with
Paracelsus here, I refer the reader to my “Paracelsus as a Spiritual Phenomenon” [especially par. 173].

104 Ruland, Lexicon, s.v. “astrum”: “virtus et potentia rerum, ex praeparationibus acquisita” (the
virtue and power of things, that is acquired through the preparations). Hence also extract or Quinta
Essentia.

105 Figulus (Rosarium novum olympicum, p. 109) says: “[Anima] is a subtle imperceptible smoke.”
106 Sendivogius, in Mus. herm., pp. 601ff.
107 Ibid., p. 618.
108 Avalon, The Serpent Power.
109 “Et … volavit super pennas ventorum.”—Vulgate, Ps. 17: 11 (A.V., Ps. 18 : 10).
110 Sendivogius, “De sulphure,” Mus. herm., p. 612.
111 Ibid., p. 615. Christ is similarly “imagined” in us—“Aquarium sapientum,” Mus. herm., p. 113:

“Deus, antequam Christus filius eius in nobis formatus imaginatusque fuit, nobis potius terribilis Deus”
(Before Christ his son was formed and imagined in us, God was more terrible to us).

112 All “our secrets” are formed from an “image” (imago), says Ripley (Opera omnia chemica, p. 9).
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1 Maier, Symbola aureae mensae, p. 202: “Sunt enim plerique libri adeo obscure scripti, ut a solis
auctoribus suis percipiantur” (For many of the books are written so obscurely that they are understood
only by their authors). Cf. also Maier, Scrutinium chymicum, p. 33.

2 For instance, the second part of the Aurora, in Art. aurif., I.
3 Philalethes (“Introitus apertus,” Mus. herm., p. 660): “Sunt enim in principiis nostris multae

heterogenae superfluitates, quae in puritatem nunquam reduci possunt, ea propter penitus expurgare
illas expedit, quod factu impossibile erit absque arcanorum nostrorum theoria, qua medium docemus,
quo cum ex meretricis menstruo excernatur Diadema Regale” (For there are in our initial material many
superfluities of various kinds which can never be reduced to purity. Therefore it is advantageous to
wash them all out thoroughly, but this cannot be done without the theoria of our secrets, in which we
give instructions for extracting the Royal Diadem from the menstruum of a whore). The Rosarium
philosophorum, subtitled secunda pars alchemiae, is such a theoria in the true sense of a visio
(spectacle, watching scenes in a theatre, etc.). Cf. the theorica of Paracelsus, in Jung, “Paracelsus the
Physician,” par. 41.

4 There is a similar illustration in Khunrath’s Amphitheatrum (cf. fig. 145).
5 John Cremer, Abbot of Westminster, who lived at the beginning of the 14th century. His

“Testamentum” is printed in the Musaeum Hermeticum.
6 Basilius Valentinus, a legendary or fictitious personality.
7 Thomas Norton, putative author of the famous “Ordinall of Alchimy.” On the question of his

personality, cf. Nierenstein and Chapman, “Enquiry into the Authorship of the Ordinall of Alchimy.”
8 The vision of the father of Benvenuto Cellini—described in Cellini’s autobiography, I, iv, p. 6—

gives us a good idea of such visions: “When I was about five years old my father happened to be in a
basement chamber of our house, where they had been washing, and where a good fire of oak logs was
still burning; he had a viol in his hand, and was playing and singing alone beside the fire. The weather
was very cold. Happening to look into the fire, he spied in the middle of those most burning flames a
little creature like a lizard, which was sporting in the core of the intensest coals. Becoming instantly
aware of what the thing was, he had my sister and me called, and pointing it out to us children, gave me
a great box on the ears, which caused me to howl and weep with all my might. Then he pacified me
good-humouredly, and spoke as follows: ‘My dear little boy, I am not striking you for any wrong that
you have done, but only to make you remember that that lizard which you see in the fire is a
salamander, a creature which has never been seen before by anyone of whom we have credible
information.’ So saying, he kissed me and gave me some pieces of money.”

9 Lexicon alchemiae, s.v. “draco.”
10 Cf. Taylor, “A Survey of Greek Alchemy.”
11 Reproduced in Berthelot, Alch. grecs. Introduction, p. 132.
12 Rosarium, Art. aurif., II, p. 206: “Unius ergo esto voluntatis in opere naturae, nec modo hoc,

modo illud attentare praesumas quia in rerum multitudine ars nostra non perficitur. Quantumcunque
enim diversificentur eius nomina, tamen semper una sola res est, et de eadem re. …” (Therefore you
must be single-minded in the work of nature, and you must not try now this, now that, because our art
is not perfected in a multiplicity of things. For however much its names may differ, yet it is ever one
thing alone, and from the same thing. …) “Unus est lapis, una medicina, unum vas, unum regimen,
unaque dispositio” (One is the stone, one the medicine, one the vessel, one the method, and one the
disposition). Cf. Reitzenstein, “Alchemistische Lehrschriften,” p. 71. Morienus (“De transmutatione
metall.,” Art. aurif., II, pp. 25f.) quotes the Emperor Heraclius (610–41): “Hercules dixit: Hoc autem
magisterium ex una primum radice procedit quae postmodum in plures res expanditur et iterum ad
unam revertitur. …” (Hercules [Heraclius] said: This magistery proceeds first from one root, which
afterwards expands into several things, and returns again to the one.)

13 Rosarium, Art. aurif., II, p. 210: “Scitote ergo, quod argentum vivum est ignis, corpora comburens
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magis quam ignis” (Know therefore that the quicksilver is a fire which burns bodies more than fire
[itself]).

14 Cf. the meaning of the uniting symbol in Jung, Psychological Types, pars. 318ff.
15 Berthelot, Alch. grecs, III, vi, 5.
16 A text ascribed to Ostanes, and transmitted in Arabic, is to be found in Berthelot, Chimie au

moyen âge, III, pp. 116ff.; also a Greek text in Berthelot, Alch. grecs, IV, ii.
17 Lippmann, Entstehung und Ausbreitung der Alchemie, I, p. 334.
18 Cf. Maier, Symbola aureae mensae, p. 19: “[ol]eum extrahere a cordibus statuarum” (extract the

oil from the hearts of statues), referring to Raymond Lully. “Codicillus” (Bibl. chem. curiosa, I, p. 894).
Cf. also the “extraction of the cogitation” mentioned above (par. 375, n. 67).

19 Berthelot, Alch. grecs, III, vi. 5.
20 It is indeed remarkable that the alchemists should have picked on the term proiectio in order to

express the application of the philosophical Mercurius to base metals.
21 Berthelot, Alch. grecs, IV, xx, 8.
22 Ibid., III, vi, 8.
23 Ibid., III, li, 8.
24 Scott, Hermetica, I, pp. 149ff.
25 Here we probably enter the realm of Neopythagorean ideas. The penetrating quality of the soul-

pneuma is mentioned in Aenesidemus (Zeller, Die Philosophie der Griechen, III, p. 26). He also speaks
of aer as the original substance, corresponding to the pneuma of the Stoics (p. 23). Hermes, whose
pneumatic (wind-) quality (see figs. 210, 211) is indicated by his wings, leads the souls to the Highest,
according to Alexander Polyhistor (p. 75), but the impure souls are fettered in the underworld by the
Erinyes with unbreakable bonds, like the imperfect ones who in the treatise of Komarios are “chained
in Hades” (see fig. 151).

26 The cabalistic idea of God pervading the world in the form of soul-sparks (scintillae) and the
Gnostic idea of the Spinther (spark) are similar.

27 The concepts of nous and pneuma are used promiscuously in syncretism. The older meaning of
pneuma is wind, which is an aerial phenomenon: hence the equivalence of aer and pneuma (Zeller, Die
Philosophie der Griechen, III, p. 23). Whereas in Anaximenes the original substance is aer (ibid., I, pp.
713ff.), in Archelaus of Miletus, the pupil of Anaxagoras, God is aer and nous. In Anaxogoras the
world-creator is Nous, who produces a whirlpool in chaos and thus brings about the separation of ether
and air (ibid., I. pp. 687ff.). Concerning the idea of pneuma in syncretism, cf. Leisegang, Der heilige
Geist, pp. 26ff.

28 Schultz, Dokumente der Gnosis, p. 64; Reitzenstein, Poimandres, p. 50. In the Neopythagorean
view, hermaphroditism is also an attribute of the deity. Cf. Nicomachus, in Zeller, Philosophie der
Griechem, III, p. 107.

29 The effect of inflation is that one is not only “puffed up” but too “high up.” This may lead to
attacks of giddiness, or to a tendency to fall downstairs, to twist one’s ankle, to stumble over steps and
chairs, and so on.

30 Berthelot, Alch. grecs, IV, xx, 8: τò μνστήριον τò φρικτòν καì παράδοξον.
31 Zeller, Philosophie der Griechen, II, p. 152.
32 Ibid., III, pp. 99, 151.
33 Hippolytus, Elenchos, V, 26, 1.—Alchemy transferred the Edem-motif to Mercurius, who was

likewise represented as virgin above, serpent below. This is the origin of the Melusina in Paracelsus
(see “Paracelsus as a Spiritual Phenomenon,” pars. 179f.).

34 Cf. the salvation and purification of the ἐν τοίs στοιχείοις συνδεθīσα θεία ψνχή in the Book of
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Sophe (Berthelot, Alch. grecs, III, xlii, 1).
35 Late Jewish (cabalistic) Gnosis developed a very similar attitude to that of alchemy. Cf. the

excellent description by Gaugler, “Das Spätjudentum,” pp. 279ff.
36 The main points of resemblance are: in Osiris, his God-man nature, which guarantees human

immortality, his corn characteristics, his dismemberment and resurrection; in Orpheus, the taming of
the passions, the fisherman, the good shepherd, the teacher of wisdom, the dismemberment; in
Dionysus, his wine characteristics, the ecstatic revelations, the fish symbolism, the dismemberment and
resurrection; in Hercules, his subjection to Eurystheus and Omphale, his labours (mainly to redeem
suffering humanity from various evils), the cross formed by his journeys (labours 7–10 lead South-
North-East-West, while labours 11–12 lead upwards; cf. St. Paul: Eph. 3 : 18), his self-cremation and
sublimatio culminating in divinity.

37 Cf. for instance, the Polynesian myth of Maui (Hambruch, Südseemärchen, p. 289). Further
material in Frobenius, Das Zeitalter des Sonnengottes.

38 Hauck, Realencyklopädie, XII, p. 689, 35: “Celebratio huius sacramenti est imago quaedam
repraesentativa passionis Christi, quae est vera eius immolatio” (The celebration of this sacrament is a
kind of image that represents Christ’s passion, which is his true immolation).

39 This point of view finds acceptance in the Beuron edition of the Missal (p. x).
40 Kramp, Die Opferanschauungen der römischen Messliturgie, p. 114.
41 “Vita corporea actualis sensitiva aut a sensibus pendens” (A real bodily life, apprehended by the

senses or dependent on the senses).—Cardinal Álvarez Cienfuegos, S.J. (d. 1739), in Hauck,
Realencyklopädie, XII, p. 693, 59.

42 Cf. sacrifice of the lamb in the “Vita S. Brendani,” from La Légende latine de S. Brandaines
(based on 11th–13th century MSS.), p. 12: “Dixitque sanctus Brendanus fratribus: ‘Faciamus hic opus
divinum, et sacrificemus Deo agnum immaculatum, quia hodie cena Domini est.’ Et ibi manserunt
usque in Sabbatum sanctum Pasche. Invenerunt eciam ibi multos greges ovium unius coloris, id est
albi, ita ut non possent terram videre pre multitudine ovium. Convocatis autem fratribus, vir sanctus
dixit eis: ‘Accipite que sunt necessaria at diem festum de grege.’ Illi autem acceperunt unam ovem et
cum illam ligassent per cornua, sequebatur quasi domestica, sequens illorum vestigia. At ille: ‘Accipite,
inquit, unum agnum immaculatum.’ Qui cum viri Dei mandata complessent, paraverunt omnia ad opus
diei crastine. …” (And St. Brendan said to the brothers: “Let us perform here the divine work and
sacrifice to God an immaculate lamb, for today is the supper of the Lord.” And they remained there
until Holy Saturday. They also found there many flocks of sheep of one colour, i.e., white, so that they
could not see the ground because of the great number of sheep. The holy man called the brothers
together and said to them: “Take from the flock what you need for the feast day.” And they took one
sheep, and when they had bound it by the horns, it followed as if it were a domestic animal, following
in their footsteps. And he said: “Take an immaculate lamb.” And when they had done the bidding of the
man of God, they prepared everything for the work of the following day.)

Ibid., p. 34: “Confestim tunc cantaverunt tres psalmos: ‘Miserere mei, Deus, et Domine refugium, et
Deus, deus meus.’ Ad terciam vero alios tres: ‘Omnes gentes, Deus in nomine, Dilexi quoniam,’ cum
alleluya. Deinde immolaverunt agnum immaculatum, et omnes venerunt ad communionem dicentes:
‘Hoc sacrum corpus Domini, et Salvatoris nostri, sanguinem sumite vobis in vitam aeternam.’” (At
once they sang three psalms: “Have mercy on me, O God,” and “Lord, thou hast been our refuge,” and
“O God, my God”; and at terce three others: “O clap your hands, all ye nations,” “Save me, O God, by
thy name,” and “I have loved, because,” with alleluia. Then they sacrificed an immaculate lamb, and
they all came to communion, saying: “This is the sacred body of the Lord our Saviour, take the blood
unto you for life eternal.”)

43  = ministering spirit. So Khunrath and others.
44 Von hyleal. Chaos, p. 59 et passim. The much earlier Morienus (“De transmutatione metall.,” Art.
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aurif., II. p. 37) says: “In hoc enim lapide quattuor continentur elementa, assimilaturque Mundo et
Mundi composition!” (For in this stone the four elements are contained, and it is made similar to the
World and the composition of the World).

45 Morienus says to King Kalid (ibid., p. 37): “Haec enim res a te extrahitur: cuius etiam minera tu
existis, apud te namque illam inveniunt, et ut verius confitear, a te accipiunt: quod cum probaveris,
amor eius et dilectio in te augebitur. Et scias hoc verum et indubitabile permanere.” (For this thing is
extracted from thee, and thou art its ore [raw material]; in thee they find it, and that I may speak more
plainly, from thee they take it; and when thou hast experienced this, the love and desire for it will be
increased in thee. And know that this remains true and indubitable.)

46 “In stercore invenitur.”
47 Maier, Symbola aureae mensae, p. 336.
48 Khunrath (Von hyleal, Chaos, p. 410), for instance, says: “So work even in the laboratory by

thyself alone, without collaborators or assistants, in order that God, the Jealous, may not withdraw the
art from thee, on account of thy assistants to whom He may not wish to impart it.”

49 Geber, “Summa perfectionis,” Bibl. chem., I, p. 557b: “Quia nobis solis artem per nos solos
investigatam tradimus et non aliis …” (Because we hand down the art which we alone have
investigated, to ourselves alone and to no one else …).

50 I am setting aside the later Rosicrucians and the early “Poimandres” community, of which
Zosimos speaks [infra, par. 456]. Between these two widely separated epochs I have found only one
questionable passage, in the “Practica Mariae Prophetissae” (Art. aurif., I, p. 323) (see fig. 78), where
the “interlocutor” Aros (Horus) asks Maria: “O domina, obedisti in societate Scoyari: O prophetissa, an
invenisti in secretis Philosophorum …” (O lady, did you obey in the society of Scoyarus: O Prophetess,
did you find the secrets of the philosophers …?). The name Scoyaris or Scoyarus recalls the mysterious
Scayolus in the writings of Paracelsus (De vita longa), where it means the adept. (Scayolae are the
higher spiritual forces or principles. See “Paracelsus as a Spiritual Phenomenon,” pars. 206ff.) Is there
perhaps a connection here? At any rate there seems to be an allusion to a societas. The treatise of Maria
may go back to very early times and thus to the Gnostic societies. Agrippa (De incertitudine
scientiarum, ch. XC) mentions an alchemical initiation vow which may possibly refer to the existence
of secret societies. Waite (The Secret Tradition in Alchemy) comes to a negative conclusion in this
respect.

51 The Turba philosophorum is an instructive example in this respect.
52 Morienus, “De transmut. metall.,” Art. aurif., II, p. 37: “Magisterium est arcanum Dei gloriosi.”

“Consil. coniug.,” Ars chemica, p. 56: “Donum et secretorum secretum Dei.” Rosarium, Art. aurif., II,
p. 280; “Divinum mysterium a Deo datum et in mundo non est res sublimior post animam rationalem”
(The divine mystery was given by God and there is in the world no thing more sublime except the
rational soul).

53 Ibid., pp. 212, 228.
54 Ibid., pp. 219, 269.
55 Ibid., p. 230. Alchemy is superior to all other sciences in the opinion of Djabir or Geber (8th

cent.): “Indeed, any man who is learned in any science whatever, who has not given part of his time to
the study of one of the principles of the Work, in theory or in practice, his intellectual culture is utterly
insufficient” (Berthelot, Chimie au moyen âge, III, p. 214). Djabir is said to have been a Christian or
Sabaean. (See also Ruska, “Die siebzig Bücher des Gabir ibn Hajjan,” p. 38.) Synesius also appeals to
the intelligence (Berthelot, Alch. grecs, II, iii, 16). Olympiodorus even compares the art to the divine
intelligence (ibid., II, iv, 45) and appeals to the intelligence of his public (ibid., II, iv, 55). Christianos
too lays stress on intelligence (ibid., VI, i, 4, and iii, 2). Likewise Aurora II, in Art. aurif., I,
“Prologus”: “oportet intellectum valde subtiliter et ingeniose acuere” (one must sharpen the intellect
very subtly and ingeniously).
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56 Rosarium, Art. aurif., II, p. 210.
57 Hoghelande, “De alchem. difficultatibus,” Bibl. chem. curiosa, I, p. 342: “Librorum magnam

habeat copiam.”
58 “Rhasis dixit: liber enim librum aperit.” (Quoted by Bonus, “Pret. marg. nov.,” Bibl. chem., II, ch.

VIII.)
59 Rosarium, Art. aurif., II, p. 230.
60 Ibid., pp. 211, 243, 269.
61 Sendivogius, “Parabola,” Bibl. chem. curiosa, II, p. 475: “Aqua Philosophica tibi in somno

aliquoties manifestata” (The philosophic water that was shown to you a number of times in a dream).
62 Figulus, Rosarium novum olympicum, ch. XI.
63 Figulus, “Tractatulus rhythmicus,” in ibid., part I, p. 58.
64 Rosarium, Art. aurif., II, p. 230.
65 Arnold of Villanova, in ibid., p. 210.
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1 Berthelot, Alch. grecs, IV, xx, 8.
2 Dorn, “Congeries Paracelsicae chemicae,” Theatr. chem., I, p. 578. In the same place Dorn

explains: “Mercurium istum componi corpore, spiritu et anima, eumque naturam elementorum omnium
et proprietatem assumpsisse. Qua prop ter ingenio et intellectu validissimis adseverarunt suum lapidem
esse animalem, quem etiam vocaverunt suum Adamum, qui suam invisibilem Evam occultam in suo
corpore gestaret. …” (This Mercurius is composed of body, spirit, and soul, and has assumed the nature
and quality of all the elements. Wherefore they affirmed with most powerful genius and understanding
that their stone was a living thing, which they also called their Adam, who bore his invisible Eve
hidden in his body. …) Hoghelande (“De alch. diff.,” Theatr. chem., I, pp. 178f.) says: “They have
compared the prima materia to everything, to male and female, to the hermaphroditic monster, to
heaven and earth, to body and spirit, chaos, microcosm, and the confused mass [massa confusa]; it
contains in itself all colours and potentially all metals; there is nothing more wonderful in the world, for
it begets itself, conceives itself and gives birth to itself.”

3 “Tractatus aureus,” Mus. herm., p. 10, and many other passages.
4 Dee, “Monas hieroglyphica,” Theatr. chem., II, p. 218. In Aegidius de Vadis (“Dialogus,” Theatr.

chem., II, p. 110) the monad is the effective forma in matter. Khunrath (Amphitheatrum, p. 203) writes:
“In Cabala est hominis ad monadis simplicitatem reducti, cum Deo, Unio: id in Physico-Chemia ad
Lapidis nostri … cum Macrocosmo Fermentatio.” (In the Cabala it is the Union of man, reduced to the
simplicity of the monad, with God; in Physio-Chemistry it is the Fermentation [of] man reduced to [the
simplicity of] our stone, with the Macrocosm.) There is a similar passage in his Von hyleal. Chaos (pp.
33, 204), where the monad is more a symbol of the perfected lapis. Dorn (“De spagirico artificio
Trithemii sententia,” Theatr. chem., I, p. 441) says: “In uno est enim unum et non est unum, est simplex
et in quaternario componitur” (For in the One there is and there is not the One; it is simple and it is
composed in the quaternity). In his doctrine of the res simplex Dorn is very much influenced by the
“Liber Platonis quartorum.” (On one occasion he even mentions magic.) In the same passage he also
uses the term monad for the goal: “A ternario et quaternario fit ad monadem progressus” (The
progression is from the ternary and the quaternary to the Monad). The term lapis is used all through the
literature for the beginning and the goal.

5 Theatr. chem., V, p. 130.
6 Mylius, Philosophia reformata, p. 174.
7 Art. aurif., I, p. 66. Eximindus (Eximidius or Eximenus in the first version) is a corruption of

Anaximenes or Anaximander.
8 Turba (ed. Ruska), p. 116.
9 Sudhoff/Matthiessen edn., XIII, p. 390: “Thus the supreme artist has prepared a great uncreated

mystery and no mystery will ever be the same nor will it ever return, for, just as cheese will never again
become milk, so generation will never return to its first state.” Dorn (“Physica genesis.” Theatr. chem.,
I, p. 380) translates: “Increatum igitur mysterium hoc fuit ab altissimo opifice Deo praeparatum, ut ei
simile nunquam futurum sit, nec ipsum unquam rediturum, ut fuit.”

10 Paracelsus continues (XIII, pp. 390f.): “This mysterium magnum was a mother to all the elements,
and in them likewise a grandmother to all stars, trees, and creatures of the flesh; for all sentient and
insentient creatures, and all others of a like form, are born from the mysterium magnum, just as children
are born from a mother. And it is a mysterium magnum, one unique mother of all mortal things, and
they have all originated in her” and so on. “Now, whereas all other mortal beings grew out of and
originated in the mysterium increatum, it is to be understood that no creature was created earlier, later,
or in particular, but all were created together. For the highest arcanum and great treasure of the creator
has fashioned all things in the increatum, not in form, not in essence, not in quality, but they were in the
increatum, as an image is in the wood, although this same is not to be seen until the other wood is cut
away: thus is the image recognized. Nor is the mysterium increatum to be understood in any other
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manner, save that through its separation the corporeal and the insentient severally took on the form and
shape that are their own.”

11 Mus. herm., pp. 73ff. Here I must correct a mistake which crept into my Paracelsica. Not only the
author referred to there (pp. 173f.) but the “Aquarium” as well is concerned with heresies, and in an
equally negative way. [See “Paracelsus as a Spiritual Phenomenon,” par. 231.—EDITORS.]

12 Ibid., pp. 106f.
13 Ibid., p. 111.
14 Theatr. chem., V, p. 145.
15 Cf. Grenfell et al., New Sayings of Jesus, pp. 15f.: “Jesus saith, (Ye ask? who are those) that draw

us (to the kingdom, if) the kingdom is in Heaven? … the fowls of the air, and all beasts that are under
the earth or upon the earth, and the fishes of the sea. …”

16 Ripley, Opera omnia chemica, p. 10.
17 Ibid., p. 130.
18 Ibid., p. 369.
19 Ibid., p. 427.
20 Ibid., p. 9.
21 In the “Ripley Scrowle” (British Museum, MS. Add. 5025), the sphere of water is represented

with dragon’s wings (cf. fig. 228). In the “Verses belonging to an emblematicall scrowle” (Theatr.
chem. Brit., p. 376) the “spiritus Mercurii” says:

“Of my blood and water I wis,
Plenty in all the world there is.
It runneth in every place;

Who it findeth he hath grace:
In the world it runneth over all,
And goeth round as a ball.”

22 Ripley, Opera omnia chemica, p. 197.
23 Mus. herm., p. 606.
24 “Hortulani commentarius” in De alchemia, p. 366.
25 Cf. Aegidius de Vadis (“Dialogus,” Theatr. chem., II. p. 101): “The chaos is the materia confusa.

This materia prima is necessary to the art. Four elements are mixed in a state of disorder in the materia
prima, because earth and water, which are heavier than the other elements, reached the sphere of the
moon, while fire and air, which are lighter than the others, descended as far as the centre of the earth;
for which reason such a materia is rightly called disordered. Only a part of this disordered material
remained in the world, and this is known to everyone and is sold publicly.”

26 Hortulanus, “Commentarius,” De alchemia, p. 371.
27 Zeller, Die Philosophie der Griechen, III, p. 120.
28 Ibid., p. 102; also p. 154.
29 Ibid., p. 687.
30 Also defined as “the round fish in the sea” (“Allegoriae super librum Turbae,” Art. aurif., I, p.

141).
31 Maier, Symbola aureae mensae, pp. 379f.
32 Ibid., p. 380.
33 Cf. the beginning of Parable VII in Aurora I, ch. XII: “Be turned to me with all your heart and do

not cast me aside because I am black and swarthy, because the sun hath changed my colour [Cant. 1 :
5f.] and the waters have covered my face [Jonas 2 : 6] and the earth hath been polluted and defiled
[Psalm 105 : 38] in my works, for there was darkness over it [Luc. 23 : 44] because I stick fast in the
mire of the deep [Psalm 68 : 3] and my substance is not disclosed. Wherefore out of the depths have I
cried [Psalm 129 : 1] and from the abyss of the earth with my voice to all you that pass by the way.
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Attend and see me, if any shall find one like unto me [Lam. 1 : 12], I will give into his hand the
morning star [Apoc. 2 : 28].”

34 Art. aurif., I, pp. 146ff.
35 Cf. Ruska, Turba, p. 23. Arisleus is a corruption of Archelaos, owing to Arabic transcription. This

Archelaos may be a Byzantine alchemist of the 8th or 9th century. He has left us a poem on the sacred
art. But since the Turba, which is ascribed to Arisleus, goes back to Arabic tradition—as Ruska points
out—we must assume that Archelaos lived much earlier. Ruska, therefore, identifies him with the pupil
of Anaxagoras (ibid., p. 23). The alchemists would have been particularly interested in his idea that the 

 is mixed with air:  (Stobaeus, Eclogarum, I, p. 56).
36 The pairing of like with like is to be found as early as Heraclitus (Diels, Fragmente der

Vorsokratiker, I, p. 7910).
37 Also Gabricus, Cabricus, Cabritis, Kybric: Arabic kibrit = sulphur. Beja, Beya, Beua: Arabic al-

baida = the white one. (Ruska, Turba, p. 324.)
38 “Ego tamen filium et filiam meo in cerebro gestavi” (“Visio Arislei,” Art. aurif., I, p. 147). In

Maier, Symbola aureae mensae, pp. 343f. (see n. 42 infra), it is a question of mother-incest, for there
Gabritius is married to his mother Isis because they were the only pair of this kind. Evidently a chthonic
pair of gods (symbolizing the opposites latent in the prima materia) is celebrating the hierosgamos.

39 The “whole” or “self” comprises both conscious and unconscious contents.
40 There is ample evidence in the literature to show that divitiae and salus are spiritual bona futura,

and refer as much to the salvation of the soul as to the well-being of the body. We must not forget that
the alchemist is not in the least concerned to torment himself with moral scruples, on the assumption
that man is a sinful nonentity who complies with God’s work of redemption by his irreproachable
ethical behaviour. The alchemist finds himself in the role of a “redeemer” whose opus divinum is more
a continuation of the divine work of redemption than a precautionary measure calculated to guard
against possible damnation at the Last Judgment.

41 The antithetical nature of the ens primum is an almost universal idea. In China the opposites are
yang and yin, odd and even numbers, heaven and earth, etc.; there is also a union of them in the
hermaphrodite. (Cf. Hastings, Encyclopaedia, IV, p. 140.) Empedokles: νεĩκος and ϕιλία of the
elements (Zeus-fire, Hera-air). The second period of creation saw the birth of hybrids, similar to the
northern Ymir and Buri (Herrmann, Nordische Mythologie, p. 574). Neopythagoreans: Monad =
masculine, Dyad = feminine (Zeller, Die Philosophie der Griechen, III, p. 98). In Nicomachus, the
Deity is the odd and even number, therefore male-female (ibid., p. 107). Hermes Trismegistus: The
Nous is hermaphroditic. Bardesanes (A.D. 154–223?): Crucified hermaphrodite (Schultz, Dokumente der
Gnosis, p. lv). Valentinus: The creator of the world is the mother-father, and in Marcion the Gnostic,
the Primordial Father is hermaphroditic. Among the Ophites, the Pneuma is male-female (ibid., p. 171).

42 Maier, Symbola aureae mensae, p. 344: “Delphinas, anonymus philosophus in Secreti Maximi
tractatu De Matre cum filio ex necessitate naturae conjungenda clarissime loquitur: si enim unus sit
masculus et una foemina, eius mater, in mundo, annon hi duo conjungendi sint, ut genus humanum inde
multiplicetur? … eodem modo cum saltem in arte Chymica sint duo subjecta, quorum unus alterius
mater est. haec copulanda. …” (Delphinas, an anonymous philosopher in the treatise “The Greatest
Secret,” speaks very clearly about the Mother who must by natural necessity be united with the son.
For, if there were in the world only one male and only one female, and she his mother, would they not
have to be united, in order that mankind might be multiplied? In the same way, at any rate in the
Chemical Art, since there are two subjects of which one is the mother of the other, they must be united.
…)

On p. 515 of the same book there is an “Epithalamium honori nuptiarum Matris Beiae et filii
Gabrici,” which begins as follows:

“Ipsa maritali dum nato foedere mater
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Jungitur, incestum ne videatur opus.
Sic etenim Natura iubet, sic alma requirit
Lex Fati, nec ea est res male grata Deo.”

(When the mother is joined with the son in the covenant of marriage, count it not as incest. For so
doth nature ordain, so doth the holy law of fate require, and the thing is not unpleasing to God.)

43 The fear of ghosts means, psychologically speaking, the overpowering of consciousness by the
autonomous contents of the unconscious. This is equivalent to mental derangement.

44 Art. aurif., II, pp. 246ff.
45 I, ch. IX, par. IV. [Originally from a sequence of Notker Balbulus (c. 840–912).—EDITORS.] The

passage is apparently derived from the first oratio of the third Sunday in Advent: “et mentis nostrae
tenebras gratia tuae visitationis illustra.”

46 “Nonnulli perierunt in opere nostro” (Not a few have perished in our work), the Rosarium says.
The element of torture is also emphasized in “Allegoriae super librum Turbae,” Art. aurif., I, pp. 139ff.:
“Accipe hominem, tonde eum, et trahe super lapidem … donec corpus eius moriatur …” (Take a man,
shave him, and drag him over a stone … until his body dies …).

47 For the quadratic enclosure as the domain of the psyche, cf. the motif of the square in Part II,
supra. According to Pythagoras the soul is a square (Zeller, Die Philosophie der Griechen, III, p. 120).

48 Symbolized by a sorceress or by wanton girls, as in Poliphilo. Cf. fig. 33, and Béroalde de
Verville, Le Songe de Poliphile. Similar themes in Part II of this volume.

49 Art. aurif., II, p. 246: “Nam Beya ascendit super Gabricum, et includit eum in suo utero. quod nil
penitus videri potest de eo. Tantoque amore amplexata est Gabricum, quod ipsum totum in sui naturam
concepit, et in partes indivisibiles divisit. Unde Merculinus ait: …

“Per se solvuntur, per se quoque conficiuntur,
Ut duo qui fuerant, unum quasi corpore fiant.”

(Then Beya mounted upon Gabricus and enclosed him in her womb, so that nothing at all could be
seen of him any more. And she embraced Gabricus with so much love that she absorbed him
completely into her own nature, and divided him into indivisible parts. Wherefore Merculinus says:
Through themselves they are dissolved, through themselves they are put together, so that they who
were two are made one, as though of one body.) (NOTE: “Merculinus” is a correction of the text’s
“Masculinus.”) The King, like the King’s Son, is killed in a variety of ways. He may be struck down, or
else he drinks so much water that he sickens and dissolves in it (Merlinus, “Allegoria de arcano
lapidis,” Art. aurif., I, pp. 392ff.).

50 Valentinus, “Practica,” Mus. herm., p. 394. In another version of the incorporation motif, Mars
feeds the body of the King to the famished wolf (fame acerrima occupatus), the son of Saturn (lead).
The wolf symbolizes the prima materia’s appetite for the King, who often takes the place of the Son
(fig. 175; cf. also figs. 166, 168, 169).

51 Cf. Symbols of Transformation, passim.
52 Espagnet, “Arcanum hermeticae philosophiae,” Bibl. chem. curiosa, II, p. 655, §LXVI1I: “This

first digestion takes place as if in a belly.”
53 Frobenius, Das Zeitalter des Sonnengottes.
54 Turba philosophorum (Sermo LXVIII): “Our work … results from a generation in the sea.”
55 Cf. the king’s sweat-bath, fig. XIV of the Lambspringk “Figurae,” Mus. herm., p. 369, among

others. We find exactly the same idea in the hatching of the egg in goldmaking, as described by
Nikephorus Blemmides:  (Berthelot, Alch. grecs, VI, xx).

56 Cf. Jung, Symbols of Transformation, p. 380.
57 Christopher, “Elucidarius,” Theatr. chem., VI, p. 228. Cf. Mithras’ birth from a stone “solo aestu
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libidinis” (through the sole heat of libido).
58 Cf. Sendivogius, “De sulphure.” Mus. herm., p. 612: “extra leve et invisible, intus vero grave,

visibile et fixum” (outside it [the element air] is light and invisible, but inside heavy, visible, and solid).
59 Grasseus, “Area arcani,” Theatr. chem., VI, p. 314. He mentions the Augustinian monk

Degenhardus as the author of this image, which, as in Aurora (ch. V), is an obvious allusion to
Sapientia.

60 “Practica,” Mus. herm., pp. 403f.
61 De circulo physico quadrato. There is a parallel idea in Emerson, Essays, I, pp. 301ff. [In Jung’s

copy, “Circles”; but cf. also “Intellect.”—EDITORS.]
62 Heart and blood as seat of the soul.
63 Opera omnia, p. 146.
64 For instance, in Lambspringk’s “Figurae et emblemata,” Mus. herm., p. 371. See fig. 179.
65 A similar idea is to be found in the Indian hamsa (swan).
66 Scott, Hermetica, I and II.
67 Also defined as calx viva (quicklime).
68 “Gloria mundi,” Mus. herm., pp. 246f.
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1 For a discussion of this method see Jung, “The Transcendent Function,” and Mysterium
Coniunctionis, pp. 494ff., 528ff.—EDITORS.]

2 Harforetus = Horfoltus of the Codex Berolinensis (Ruska, Turba, p. 324). In Ruska’s opinion, he is
identical with the Emperor Heraclius (610–641), but the mystical role he plays in the “Visio” points
rather to some connection with Harpokrates.

3 The “Visio Arislei” (Art. aurif., I, p. 149) has: “ad Regem dicentes: quod filius tuus vivit, qui morti
fuerat deputatus” (they said to the king: your son is alive, who was accounted dead). The Codex
Berolinensis (in Ruska, Turba) has: “et misimus ad regem, quod filius tuus commotus est” (and we sent
[word] to the king: Your son has been moved). (NOTE: “Commotus” is evidently intended to mean that
he “moves” again or is “quick,” alive.)

4 I use the edition of 1593 in Artis auriferae, I, pp. 146ff.
5 Ruska, Turba, p. 324. In the Art. aurif., I, this passage is changed to “how to gather the fruits of

that immortal tree.”
6 The tree is often a coralium or coralius, coral, therefore, a “sea-tree” (fig. 186) (“the living coral

growing in the sea”—“Allegoriae super librum Turbae,” Art. aurif., I, p. 141). Cf. the tree of paradise in
the sea in Paracelsus, Das Buch Azoth, p. 529.

7 Hence the recurrent formulae, “Deo adiuvante,” “Deo concedente,” etc.
8 The Neopythagoreans regarded Pythagoras as God incarnate. Cf. Zeller, Die Philosophie der

Griechen, III, p. 130.
9 As Hermes takes the place of Poimandres. Cf. Scott, Hermetica, I and II.
10 Melchior Cibinensis. (See pars. 480ff.)
11 Cf. the quotation from Alphidius in Maier, Symbola aureae mensae, p. 65, and also in Aurora

consurgens I, ch. I: “Qui hanc scientiam invenerit, cibus eius legitimus erit et sempiternus” (He who
hath found this science, it shall be his rightful food for ever). Parable VII of Aurora says: “Ex his enim
grani huius fructibus cibus vitae conficitur, qui de coelo descendit. Si quis ex eo manducaverit, vivet
sine fame. De illo namque pane edent pauperes et saturabuntur et laudabunt Dominum, qui requirunt
eum, et vivent corda eorum in saeculum.” (For from the fruits of this grain is made the food of life
which cometh down from heaven. If any man shall eat of it, he shall live without hunger. For of that
bread the poor shall eat and shall be filled, and they shall praise the Lord that seek him, and their hearts
shall live for ever.)

12 The rite of blessing the New Fire seems to have originated in France; at any rate it was already
known there in the 8th century, although it was not yet practised in Rome, as is proved by a letter from
Pope Zacharias to St. Boniface. It appears to have reached Rome only in the 9th century. (See
“Feuerweihe” in Braun, Liturgisches Handlexikon.)

13 Although I take every available opportunity to point out that the concept of the self, as I have
defined it, is not identical with the conscious, empirical personality, I am always meeting with the
misunderstanding which equates the self with the ego. Owing to the fundamentally indefinable nature
of human personality, the self must remain a borderline concept, expressing a reality to which no limits
can be set.

14 Cf. for example Simon Magus, who belonged to the apostolic era and already possessed a richly
developed system.

15 Wei Po-yang, “An Ancient Chinese Treatise on Alchemy.”
16 The Secret Tradition in Alchemy.
17 “Et ut Jesus Christus de stirpe Davidica pro liberatione et dissolutione generis humani, peccato

captivati, ex transgressione Adae, naturam assumpsit humanam, sic etiam in arte nostra quod per unum
nequiter maculatur, per aliud suum contrarium a turpitudine illa absolvitur, lavatur et
resolvitur.”—Bibl. chem., I, p. 884, 2.
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18 Cf. the lectio for Wednesday in Holy Week (Isa. 62 : 11; 63 : 1–7). “Wherefore art thou red in
thine apparel, and thy garments like him that treadeth in the wine-fat?” and … “their blood shall be
sprinkled upon my garments …” (A.V., Isa. 63 : 2, 3). Cf. the pallium sanguineum of other authors.

19 Ars chemica (1566), pp. 21f.
20 Berthelot, Alch. grecs, IV, xx. The text probably belongs to the 1st century.
21 From the Greek text in Berthelot. Alch. grecs, III, xlix, 4–12, translated there into French by

Ruelle. Ruska (“Tabula smaragdina,” pp. 24–31) also gives a translation of pars. 2–19. Scott
(Hermetica, IV, pp. 104ff.) gives this part of the text in Greek with a commentary. Cf. further Bousset,
Hauptprobleme der Gnosis, pp. 190ff. The translation given here [i.e., the German version—TRANS.]
was made by myself with the help of Dr. Marie-Louise von Franz and differs in several points from the
Ruelle and Ruska versions.

22 Heimarmene = fate, natural necessity.
23 The passage beginning with “behold” is omitted by Reitzenstein as a Christian interpolation. Cf.

Reitzenstein, Poimandres, p. 103; also Ruska, “Tab. smarag.,” p. 25.
24 Ibid., p. 25: “dwelling in every body.” διήκειν has more the meaning of “penetrate.” Cf. Bousset,

Hauptprobleme der Gnosis, p. 191.
25 ὲκάστης Codd. The conjecture ὲκάστου is superfluous.
26 ὰνορµάω can only be meant transitively. Ruelle and Ruska translate: “So he (i.e., the son of God)

has ascended. …” But this interpretation takes all sense from the following accusatives which refer to
the object νοῡν

27 The νοῡς. Cf. Reitzenstein, Poimandres, p. 103, note 11.
28 Ruska: “before it put on the flesh.” But τò σωµατικòν as predicate to γενὲσθαι could not have an

article. The sense is rather “before the creation.” Cf. par. 9, where the men of light rescue their spiritual
part by taking it öπου καὶπρὸ τοῡ κόσµου ἧσαν.

29 ἀκολουθοῡντα, ὸρεγόµενον and ὸδηγούμενον refer to νοῡν which is also the object of .
Scott (Hermetica, IV, p. 119) transfers this whole paragraph to the end of par. 8, because, in his
opinion, it is not suitable to a Hermetic doctrine. But it constitutes the proof of the preceding idea that
man should not struggle outwardly against his destiny, but should only strive inwardly for self-
knowledge, the outward submission of the Son of God to suffering being an example of this.

30 Cf. Reitzenstein, Poimandres, pp. 107–8. Iamblichus (De mysteriis Aegyptiorum, VIII, 4)
mentions a prophet Bitys as an interpreter of Hermes at the court of King Ammon. He is said to have
found the writings of Hermes at Saïs. Cf. ibid., X, 7:  

 . According to
Dieterich (“Papyrus magica musei Lugdunensis Batavi,” p. 753) he is identical with the Thessalonian
Pitys of the Magic Papyri (Wessely, “Griechische Zauberpapyrus,” pp. 95, 92, 98: ΠίΤυος ἀγωγή—
βασιλεῑ ’Οστάνη Πίτυς χαίρειν—ἀγωγή Πίτυος βασιλέως—Πίτυος θεσσαλοῡ.). He may also be
identical, again, according to Dieterich, with Bithus of Dyrrhachium mentioned by Pliny (Book
XXVIII). Scott (Hermetica, IV, pp. 129–30) suggests inserting “Nikotheos” or “which I wrote,” and
has a drawing in mind.

31 Cf. Philebus (18b), Phaedrus (274c).
32 Scott’s splitting up of this sentence is inadmissible. In Philebus (18), Thoth is not represented as

the “first man” but actually as the “divine man” and the giver of names to all things.
33 Ruska: “what Thoythos interprets is in the holy language.” But Thoythos must be gen. explicat. to

ϕωνή. for in other places the nominative is “Thoyth.” Cf. Bousset, Hauptprobleme der Gnosis, p. 191.
34 πνρά Codd.: probably πνρρά = “fire-coloured.” Cf. Scott, Hermetica, IV, p. 121: “The

interpretation of Adam as γῆ παρθένος is clearly a combination of the derivation from the Hebrew
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‘adamah’ = γῆ (Philo, i. 62) and from the Greek ἀδμής = παρθένος. Hesychius gives άδάμα παρθενική
γῆ. The sense is doubtless Josephus, Ant., I, i. 2: σημαίνει δὲ τοῡτο (῞Aδάμος) πνρρὸς ἐπειδήπερ ἀπὸ γῆς
πνρρᾱς γῆς ἐγεγόνει, τοιαύτη γάρ ἐστιν ῆ παρθένος γῆ. Compare Olympiodorus (Berthelot, p. 89 [Alch.
grecs, II, iv, 32]): οὗτος (’Aδάμ) γάρ πάντων άνθρώπων πρῶτος ἐγένετο ἐκ τῶν τεσσάρων στοιχείων,
καλεῑται δὲ καὶ παρθένος γῆ, και πνρ[ρ]ά γῆ, και σαρκίνη γῆ, καἱ γῆ αἱματώδης. Cf. Eusebius,
Evangelica praeparatio, 11, 6, 10, sq. …”

35 δν Codd.; Reitzenstein and Ruska: ὦν. It is also possible that δν refers to the first man: namely
that they exhibited him as Osiris in every sanctuary. We find evidence for this in Lydus, De mensibus,
IV, 53: “For there are many conflicting opinions among the theologians regarding the God who is
worshipped by the Hebrews. For the Egyptians, and above all Hermes, maintain that he is Osiris, the
one who exists, of whom Plato in the Timaeus says: ‘which is the being that has no origin.’” Cf.
Reitzenstein, Poimandres, p. 185, concerning the alleged transmission of the Jewish ideas to Egypt.

36 παρεκάλεσεν: ‘A … Codd.; Reitzenstein and Ruska: παρεκάλεσαν ’Aσενᾶν “When they [the
Ptolemies] sent for Asenas” (masc. or fem.). Ruelle, on the other hand, takes Asenas as subject of
παρεκάλεσεν. Nothing is known concerning a high priest named Asenas. It is very probable—as Scott
(Hermetica, IV, p. 122) remarks—that Asenath, the beautiful daughter of the Egyptian priest
Potipherah of On (Heliopolis), is meant. She bore Joseph two sons during his Egyptian imprisonment,
according to Gen. 41 : 50. In a midrash which has undergone a Christian revision, we find a legend of
this Asenath falling in love with Joseph when he appeared as Pharaoh’s steward; he rejected her,
however, on account of her being an unbeliever. She then became a convert and did penance,
whereupon a male messenger from heaven (in the recension: Michael)—whom she received as a
δαίμων πάρεδρος, spiritus familiaris, in truly pagan fashion—gave her a honeycomb of paradise to eat
and thus endowed her with immortality. He announces that Joseph will come to court her, and that from
now on she will be called the “place of refuge.”—Cf. also Batiffol, “Le Livre de la Prière d’Asenath,”
and Reitzenstein. Die hellenistischen Mysterienreligionen, pp. 248f.; further, Oppenheim, Fabula
Josephi et Asenathae; Wilken, Urkunden der Ptolemäerzeit; and Kerényi, Die griechisch-orientalische
Romanliteratur in religionsgeschichtlicher Beleuchtung, pp. 104f. It is possible that the messenger
from heaven was originally Hermes. Hence our text might read as follows: “At the time when Asenath
went to the High Priest of Jerusalem for help, who sent Hermes, who translated. …” W. Scott suggests
replacing Asenath by “Eleazar,” who, according to the Aristeas Letter, put the translation of the LXX
(Septuagint) in hand; in this case one would also have to change the messenger Hermes into έρμηνέα,
“interpreter.” But it is more likely that we are dealing with an altogether different legend.

37 τῶν ἀρχιεροσολύμων Codd. Conjecture τὸν ἀρχιερέα ‘Iεροσολύμων. Cf. Reitzenstein, Ruska, and
Scott.

38 Kaτά τὸ σῶμα might also be understood as “in the corporeal language” in contrast to the “angel
language” mentioned before. Elsewhere Zosimos contrasts the spiritual language with an ἔνσωμος
ϕρῖσις.

39 Also letters (στοιχεῖα)
40 Here we can probably assume a lacuna containing the element earth, or possibly the elements

earth and water. Anyhow the text is corrupt here. Ruska suggests putting τὸ δεύτερον α τὸν ἀρέρα
instead of τὸν ἀέρα, to indicate the North. Scott is probably right to leave τὸν ἀέρα (the air), for the
object was to combine the points of the compass with the elements; Scott therefore adds γῆ (earth) after
the word δύσις (descent). As justification for inserting ἄρκτος Scott quotes the Sibylline Oracles, III,
24: αὐτὸς δὴ θεός, ἔσθ’ ὸ πλάσας τετραγράμματον ’Aδάμ τὸν πρῶτον πλασθέντα καὶ οὔνομα πληρὠσαντα
ἀνατολίην  τε καὶ ἄρκτον, and the Slavonic Book of Enoch, ch. 30.

41 Ruska: “The midmost of these bodies is the ripening fire which points to the midst of the fourth
region.” Reitzenstein omits all this part.

42 ἀγνοῶν Codd.; Reitzenstein conjectures ἀγνοῶ. διὰ τὸ τέως Codd., literally “with regard to the
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foregoing.”
43 This is a pun on τὸ ϕῶς (light) and the Homeric ὸ ϕώς (man). See Ruska.
44 Reitzenstein: διαπνεομένῳ, referring to Paradise: “in Paradise where blew the breath of Fate.”
45 Reitzenstein adds “the archons” in explanation. But it is more likely to be the elements (στοιχεῑα)

mentioned above. Cf. Gal. 4 : 9, for instance.
46 παρ’ αὐτοῦ Codd.; Reitzenstein, Scott, and Ruska παρ’ αύτῶν “the Adam that was with them.”
47 Cf. in particular Bousset, Hauptprobleme, p. 193.
48 Theogony, 614.
49 δν Codd. Reitzenstein conjectures ᾧ.
50 “Prometheus” Codd. is omitted by Reitzenstein, because it probably refers to the whole man.
51 Reitzenstein conj.: νοῦ.
52 Personified in Reitzenstein: Nous (as Poimandrcs).
53 ὅτε Codd.; Reitzenstein has ὅτι (whatever he wills).
54 Φαίνει Codd.; Ruska and Scott have Φαίνεται (appears). Possibly the next sentence sets forth the

essential meaning of the Son of Man?
55 Reitzenstein deletes this whole sentence as a Christian interpolation. According to Photius

(Bibliotheca, 170: ed. Bekker. I, p. 11) Zosimos was later interpreted in a Christian sense. Scott deletes
the words “Jesus Christ” and simply takes “the Son of God” as the subject.

56 συλλήσας Codd.; Reitzenstein and Scott have συλήσας. Ruska translates: “laying aside his own
humanity.” Concerning the stealing, cf. Hegemonius, Acta Archelai, XII, where it is said of God: “Hac
de causa … furatur eis [the “principes”] animam suam” (For this reason … he steals from them [i.e., the
princes] their soul [or “his soul”]).

57 Reitzenstein, too, relates this to what follows.
58 τόποισι Codd.; Reitzenstein has ἒπεισι (“he goes to …”).
59 Conj.: συνῶν; Reitzenstein, Bousset, and Scott have συλῶν Codd.; συλλαλῶν: “he converses”

(Ruelle).
60 Ruelle: “He counselled his own to exchange secretly their spirit with that of Adam which they had

within them. …” But this makes διά superfluous. Cf. also the passage Φησὶ γὰρ ό νοὗς ήμῶν … and the
beginning of our text, where the Redeemer leads the soul back by enlightening the Nous of each soul.

61 ἒχειν can mean “to have to suffer.” The adversaries evidently mean to injure the Men of Light.
62 Reitzenstein eliminates the second παρ’ αὐτῶν. But παρά can also mean “away from someone’s

side.”
63 δι’ οὗ ζηλούμενος Codd.; Reitzenstein has διαζηλούμενος.
64 Omitted by Reitzenstein. But the meaning is “before the coming of the Redeemer.”
65 πρὶν ἢ can be construed with accusative and infinitive, and then Antimimos is subject of τολμῆσαι

and not object of άποστέλλει. Ruska inserts υίὸς Θεοῡ as subject of τολμῆσαι But he has not been
spoken of for a long time, because he has already appeared. It is more likely that Antimimos himself
has a forerunner.

66 Reitzenstein and Scott suggest Mανιχαῑος (Manichaeus).
67 περίοδον Codd.; Reitzenstein has περιόδους.
68 έαντῷ Codd.; Reitzenstein has έαντοῡ.
69 Reitzenstein and Ruska conjecture a lacuna after “seeking the abode of bliss,” and connect “he”

with Prometheus. This is unnecessary, since Epimetheus through his own fate “interprets”—ὲρμηνεύει
—to those of spiritual understanding what is to be done.
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70 As Scott remarks, this is probably an inexact quotation of the Odyssey, VIII, 167—οὕτως οὐ
πάντεσσι θεοὶ χαριέντα δίδουσι ἄνδρασιν” from a context showing how different individuals are
differently gifted by the gods. Zosimos goes on to explain how in all arts men have an individual
method of working.

71 ἂγων Codd.; Ruska conjectures άργὸν, Scott ἂκρον.
72 Ruska has Φιλόπονος instead of μόνος, but it is drawbacks that are enumerated here.
73 Berthelot, Alch. grecs, III, li, 8.
74 Diodorus, Bibliotheca, I, p. 27.
75 The Cretan bull led him to the south; the man-eating mares of Diomedes to the north (Thrace);

Hippolytus to the east (Scythia); and the oxen of Geryon to the west (Spain). The Garden of the
Hesperides (the western land of the dead) leads on to the twelfth labour, the journey to Hades
(Cerberus).

76 Book of Enoch 17–36 (Charles, Apocrypha and Pseudepigrapha, II, pp. 199ff.). The journeys lead
to the four quarters of the earth. In the west he finds a fourfold underworld of which three parts are dark
and one is light.

77 The journey begins in Europe and leads to America, to Asia, and finally to Africa in search of
Mercurius and the phoenix (Symbola aureae mensae, pp. 572ff.).

78 In Marius Victorinus (Halm, Rhetores Latini minores, p. 223; quoted by Reitzenstein,
Poimandres, p. 2653).

79 “Super arborem Aristotelis,” Theatr. chem., II, p. 527: “Alexander invenit sepulcrum Hermetis et
quandam arborem sitam ab extra intus tenentem viriditatem gloriosam: super eam ciconia ibi sedebat,
quasi se appellans circulum Lunarem: et ibi ipse aedificavit sedes aureas et posuit terminum itineribus
suis idoneum.” (Alexander found the tomb of Hermes and outside it a certain tree with a glorious
greenness inside. And on it there sat a stork, as it were calling itself the circle of the Moon. And there
he built golden seats and put a fitting end to his travels.) The stork is an avis Hermetis, like the goose
(fig. 198) and pelican.

80 In the same treatise: Berthelot, Alch. grecs, III, xlix, 1.
81 Baynes, A Coptic Gnostic Treatise, pp. 84ff. Cf. also Bousset, Hauptprobleme der Gnosis, p. 189;

Schmidt, “Gnostische Schriften,” pp. 135ff.; also Turfan Frag., sig. M 299a, in Henning, “Ein
Manichäisches Henochbuch,” pp. 27f.

82 Puëch, “The Concept of Redemption in Manichaeism,” p. 257.
83 Philalethes, “Metallorum metamorphosis,” p. 771: “Se pro libitu suo transformat, ut varias larvas

induat” (He transforms himself as he pleases, assuming various shapes [masks]). Aegidius de Vadis,
“Dialogus,” Theatr. chem., II, p. 118: “Dicitur enim Mercurius propter suam mirabilem convertibilitatis
adhaerentiam” (For he is called Mercurius because of his wonderful ability to transform himself).

84 “Tab. smarag.”: “Omnem rem solidam penetrabit” (He will penetrate every solid thing).
Rosarium, Art. aurif., II, p. 259: “Est oleum mundissimum penetrativum in corporibus” (He is a most
pure oil penetrating the bodies). “Rosinus ad Sarratantam,” Art. aurif., I, p. 302: “… spiritus vivus, et in
mundo talis non est, qualis ipse est: et ipse penetrat omne corpus …” (A living spirit such as there is
none other in the world, as he is; and he penetrates all bodies).

85 Geber, “Livre de la misericorde,” in Berthelot, Chimie au moyen âge, p. 181. “Then he spreads his
poison” (Lambspringk, “Figurae,” Mus. herm., p. 352); “Venenosus vapor” (Flamel, “Summarium
philosophicum,” Mus. herm., p. 173); “Spiritus venenum” (Ripley, Opera omnia, p. 24); “Mercurius
lethalis est” (“Gloria mundi,” Mus. herm., p. 250).

86 Pistis Sophia: trans. Schmidt, pp. 46, 207.
87 Printed in Bibliotheca chemica curiosa, II. Gessner mentions Bonus as a contemporary of

Raymond Lully (1235–1315), but Mazzuchelli (1762) maintains that Pietro Antonio Boni lived about
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1494. Ferguson (Bibliotheca chemica, I, p. 115) leaves the question undecided. Hence the above dates
are given with reserve. The first edition of the Pret. marg. nov. is that of Lacinius (1546). fol. i ff.:
“Quia consuevit non solum. …” The introduction in Bibliotheca chemica curiosa is missing here. All
the authors quoted in the text lived before the 14th century. Nor does the material supply any reasons
for dating the text later than the first half of the 14th century.

88 Bibl. chem., II, ch. VI, pp. 29ff.
89 The psychological equivalents of these two categories are conscious cognition based on sense-

perception, and the projection of unconscious contents. For these latter cor is an apt designation, since
the heart region (fig. 149) represents a more primitive localization of consciousness, and, even at a
higher level, still harbours emotive thoughts, i.e., contents that are very much under the influence of the
unconscious.

90 “Quod verbum est philosophicum.” I feel impelled to translate this phrase as above, because of the
later alchemical distinction between Christ as the “verbum scriptum” and the lapis as “verbum dictum
et factum” (“Orthelii Epilogus,” Bibl. chem., II, p. 526).

91 “subtilitatem fere incredibilem.”
92 As an analogy of God.
93 Reputed to be an Arab philosopher of the 12th century.
94 Presumably in the alchemical work, whose procedure resembles the creation and end of the world.
95 Cf. the detailed later account in “Liber de arte chimica,” Art. aurif., I, pp. 581, 613.
96 Bonus is referring to an older Pseudo-Platonic text which I have not yet been able to trace.

Evidently it contained a lapis-Christ parallel. Possibly—as in the case of the “Tractatus aureus”—the
original source was Arabic (Sabaean?).

97 These are the electi. Manichean influences are not inconceivable in Morienus.
98 Part I of the text has been translated and edited, with a commentary, by Marie-Louise von Franz.

[Published in English under the title Aurora Consurgens: A Document Attributed to Thomas Aquinas
on the Problem of Opposites in Alchemy.] Aurora consurgens is an extremely characteristic example of
the mystical side of alchemy, affording deep insight into this extraordinary state of mind, which is
sufficient justification for a separate publication of the whole of Part I.

99 Decas II, pp. 175ff. Cf. Kopp, Die Alchemie, II, p. 343.
100 Vulgate, Sap. 7 : 11: “Venerunt autem mihi omnia bona pariter cum illa [sapientia], et

innumerabilis honestas per manus illius” (D.V.: “Now all good things came to me together with her,
and innumerable riches through her hands”).

101 Vulgate, Prov. 1 : 20–21 verbatim (D.V.: “Wisdom preacheth abroad: she uttereth her voice in the
streets, at the head of the multitudes she crieth out, in the entrance of the gates of the city she uttereth
her words, saying …”).

102 Vulgate, Ps. 33: 6: “Accedite ad eum [Dominum], et illuminamini: et facies vestrae non
confundentur” (D.V.: “Come ye to him and be enlightened: and your faces shall not be confounded”).
Also Vulgate, Ecclus. 24 : 30: “Qui audit me non confundetur, et qui operantur in me non peccabunt”
(D.V.: “He that hearkeneth to me shall not be confounded: and they that work by me shall not sin”).

103 Vulgate, Ecclus. 24 : 26: “Transite ad me, omnes qui concupiscitis me, et a generationibus meis
implemini” (D.V.: “Come over to me, all ye that desire me: and be filled with my fruits”).

104 Eucherius, Formularium spiritalis intelligentiae, and Rabanus, Allegoriae, among others. Cf.
Vulgate, Hab. 3 : 3: “Deus ab austro veniet, et Sanctus de monte Pharan” (D.V.: “God will come from
the south: and the holy one from Mount Pharan”).

105 Vulgate, Matt. 12 : 42 (Luke 11 : 31 is almost identical): “Regina austri surget in iudicio cum
generatione ista, et condemnabit eam: quia venit a finibus terrae audire sapientiam Salomonis, et ecce
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plus quam Salomon hic” (D.V.: “The queen of the south shall rise in judgment with this generation and
shall condemn it: because she came from the ends of the earth to hear the wisdom of Solomon. And
behold a greater than Solomon here”).

106 Ch. V. Cf. Vulgate, Cant. 6 : 9: “Quae est ista quae progreditur quasi aurora consurgens, pulchra
ut luna, electa ut sol …” (D.V.: “Who is she that cometh forth as the morning rising, fair as the moon,
bright as the sun …”).

107 Art. aurif., II, p. 294.
108 Sudhoff, XIII, p. 403.
109 Cumont, Textes et monuments, I. p. 356.
110 Hegemonius, Acta Archelai, pp. 12f.: “Cum autem vidisset pater vivens adfligi animam in

corpore, quia est miserator et misericors, misit filium suum dilectum ad salutem animae; haec enim
causa et propter Homoforum misit eum. Et veniens filius transformavit se in speciem hominis; et
adparebat quidem hominibus ut homo, cum non esset homo, et homines putabant eum natum esse. Cum
ergo venisset, machinam quandam concinnatam ad salutem animarum, id est rotam, statuit, habentem
duodecim urceos; quae per hanc spheram vertitur, hauriens animas morientium quasque luminare
maius, id est sol, radiis suis adimens purgat et lunae tradit, et ita adimpletur lunae discus, qui a nobis ita
appellatur.”

(But when the living father saw that the soul was tormented in the body, he sent—because he is
charitable and compassionate—his beloved son for the salvation of the soul. For this cause he sent him,
and on account of Homoforus. And the son came and changed into human form, and showed himself to
men as a man, although he was no man, and the people thought that he had been born. And when he
came he made a device for the redemption of souls, and set up a wheel with twelve buckets, which is
turned by the rotation of the sphere and raises the souls of the dying; these are caught by the rays of the
greater light, which is the sun, and purified and passed on to the moon, and thus is the disc of the moon
filled, as we say.) The same passage is to be found in the Panarium of Epiphanius, Haer. LXVI.

111 There are secret connections, or at least striking parallels, between alchemy and Manicheism
which still need investigating.

112 Ripley (d. 1490) describing the transformation of earth into water, water into air, and air into fire,
says (Opera omnia, p. 23): “sic rotam elementorum circumrotasti” (Thus did you revolve the wheel of
the elements).

113 “Philosophia chemica,” Theatr. chem., I, p. 492: “A materia prima generationis rota sumit
exordium, ad elementa simplicia transiens.” Cf. also Mylius. Phil, ref., p. 104: “Toties ergo reiterandum
est coelum super terram, donee terra fiat coelestis et spiritualis, et coelum fiat terrestre, et iungetur cum
terra, tunc completum est opus” (So many times must the heaven above the earth be reproduced, until
the earth becomes heavenly and spiritual, and heaven becomes earthly, and is joined to the earth: then
the work will be finished).

114 Cumont, Textes et monuments, I, p. 178.
115 “Tractatus Aristotelis,” Theatr. chem., V, p. 885.
116 Reference to the Vulgate. Ps. 18 : 6–7 (D.V.): “He hath set his tabernacle in the sun: and he, as a

bridegroom coming out of his bride chamber, hath rejoiced as a giant to run the way. His going out is
from the end of heaven.”

117 “Dum Heroes ille, tanquam gigas exultans, ab ortu exurgit, et in occasum properans demergitur,
ut iterum ab ortu redeat continue, has circulationes causatur, inque materia splendida argenti vivi, velut
in speculo, ideas relinquit, ut humana industria aurum inquiratur, ab adhaerentibus segregetur, igne,
aqua examinetur, et in usum Deo Creatori placentem transferatur.” (De circulo quadrato, p. 15.)

118 Maier, ibid., pp. 15f.
119 Mus. herm., p. 661.
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120 “Nihilominus intemerata remanens” (nevertheless remaining undefiled). Cf. “mater amata,
intemerata” (beloved mother, undefiled) of Latin hymnology; also the “virgo pulchra, ornata, ad
persuadendum valde apta” (virgin beautiful, adorned, well suited for persuading), who appears
sometimes as male and sometimes as female in the Manichean Acta Archelai.

121 Such parallels show, in spite of all assurances to the contrary, how much the alchemical work is a
mysterium iniquitatis from the Christian point of view. On an objective view, however, it is simply a
chthonic mystery which, as Part II of this volume shows, has its roots in the transformative processes of
the unconscious.

122 The feminine nature of Mercurius is connected with the moon.
123 The “male virgin” is also a Manichean idea in the writings of Theodoret.
124 His work De ratione conficiendi lapidis philosophici was printed at Basel in 1571.
125 Ezech. 1 : 15 (D.V.): “Now as I beheld the living creatures, there appeared upon the earth by the

living creatures one wheel with four faces. And the appearance of the wheels and the work of them was
like the appearance of the sea: and the four had all one likeness. And their appearance and their work
was as it were a wheel in the midst of a wheel … for the spirit of life was in the wheels.”

126 Theatr. chem., II, p. 259.
127 As a matter of fact, there are two treatises known to me that are entitled “Lilium”: the “Lilium

inter spinas” of Grasseus (Bibl. chem., II), which belongs to the 17th century, and the “Lilium de spinis
evulsum” of Guilhelmus Tecenensis (Theatr. chem., IV), who lived at the end of the 16th and
beginning of the 17th century. The date puts the former “Lilium” out of court; but the latter might be
considered because it is highly probable that the treatise is wrongly ascribed to Guilhelmus. To judge
by its contents and the authors quoted (there are numerous quotations from the Turba, “Tractatus
Micreris” [Theatr. chem., V], Geber, and so on, but Albertus, Lully, and Arnaldus are missing), it
appears to be an old text which might perhaps belong to the time of the “Cons, coniug.” But the above
passage is not to be found. “Lilium” or “Lilius” is also quoted in the Rosarium.

128 Berthelot, Alch. grecs, IV, xx, 17.
129 Ibid., III, i.
130 Holmyard, Kitāb al-’ilm al-muktasab, p. 43: “… but what of the speech of Hermes in which he

says: ‘The great South wind when it acts makes the clouds to rise and raises the cloud of the sea’? He
said, If the powdering is not successful the compound will not ascend into the top of the retort, and
even if it does ascend it will not pour into the receiver. It is necessary to mix with it the first and second
waters before it will ascend to the top of the retort. ‘That,’ he said, ‘is the Great South Wind?’ He said:
‘Yea, O King’” etc.

131 Roscher, Hermes der Windgott.
132 See next section.
133 Psalm 44 (in A.V., Psalm 45) is defined as an Epithalamium Christianum—a Christian bridal

song.
134 Gal. (D.V.) 4 : 4.
135 Heb. (D.V.) 1 : 2.
136 Heb. (D.V.) 1 : 5; 5 : 5.
137 Ruska, Turba, p. 178.
138 Espagnet, “Arcanum,” Bibl. chem., II, p. 656, §LXXIII: “Lapidis generatio fit ad exemplum

generationis mundi, suum enim chaos et materiam suam primam habeat necesse est, in qua confusa
fluctuant elementa donec spiritu igneo separentur.… Congregantur aquae in unum, et apparet Arida.”
(The generation of the stone takes place on the model of the creation of the world. For it is necessary
that it have its own chaos and its own prima materia, in which the elements are to float about in
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confusion until they are separated by the fiery spirit. The waters are gathered into one [place] and the
dry land [Arida] appears.)

139 Ibid.: “[in nigredine] denique separatur lapis in quatuor elementa confusa, quod contingit per
retrogradationem luminarium” (Lastly [in the blackness] the stone is separated into the four elements
mingled together, which is brought about by the retrograde movement of the stars). This refers to the
coniunctio of Sol and Luna, who post coitum are overcome by death (see fig. 223). Cf. the illustrations
in the Rosarium, reproduced in my “Psychology of the Transference.” Espagnet (Bibl. chem., II, p. 655,
§LXIVf.): “Nigro colori succedit albus” (on the black follows the white). This white sulphur is the
lapis.

140 The “Sea” of the philosophers. “Mare sapientiae” was one of the titles of Hermes (Senior, Tabula
chymica, p. 31)—evidently an allusion to Moses.

141 The healing water also flows from the stone whence the pneumatic spark is struck. In later
alchemical literature this stone is often likened to Christ (as also in Church hermeneutics), from whom
the miraculous water flows. Thus Justin Martyr says (“Dialogus cum Tryphone Judaeo,” Migne, P.G.,
vol. 6, col. 639): “As a spring of living water from God, in the land of the heathen barren of all
knowledge of God, has this Christ gushed forth [see fig. 213], who appeared also to your people, and
healed them that from their birth and in the flesh were blind, dumb, and lame.… Also he awoke the
dead.… This he did in order to convince those who are ready to believe in him that, even if a man be
afflicted with any bodily infirmity and yet keeps the commandments given by Christ, he shall be
awakened at the second coming with an uncrippled body, after Christ has made him immortal and
incorruptible and without sorrow.”

142 A frequent image: Mercurial water (rivuli aurei), etc.
143 Like the “pluviae et imbres” that drench and fertilize the thirsty earth. The king in alchemy is

thirsty and drinks water until he dissolves. Cf. Merlinus, “Allegoria,” Art. aurif., I, p. 392.
144 Ps. 45 : 5 (D.V.): “The stream of the river maketh the city of God joyful.”
145 I Cor. (D.V.) 15 : 53f.: “For this corruptible must put on incorruption: and this mortal must put on

immortality. And when this mortal hath put on immortality, then shall come to pass the saying that is
written: Death is swallowed up in victory. O death, where is thy victory? O death, where is thy sting?”

146 Cf. Ruska, Turba, pp. 182f., 115f.
147 A Hermes quotation in Senior. De chemia, p. 71 (see also Bibl. chem., II, p. 227a): “Est mundus

minor. Item est unum quod non moritur, quamdiu fuerit mundus, et vivificat quodlibet mortuum” etc.
(It is the smaller world [i.e., the Microcosm = Man]. One thing there is that dieth not, so long as the
world shall endure, and it bringeth alive anything dead.) The passage refers to the aqua philosophica.
Senior is the Latin name for Mohammed ibn Umail (10th cent.), whose work was published by
Stapleton in Three Arabic Treatises on Alchemy.

148 The philosophers.
149 Matt. 25 : 34, with “beginning of the Work” substituted for “foundation of the world.”
150 A quotation from Pseudo-Aristotle; cf. Rosarium, Art. aurif., II. p. 286.
151 Jung, “Paracelsus as a Spiritual Phenomenon,” pars. 165ff., 203ff.
152 Art. aurif., I, pp. 352ff. Kalid refers to the Omayyad prince Khalid ibn-Yazid (end of the 7th

century), though there is good reason for believing that this treatise was not written by him at all. (Cf.
Lippmann, Entstehung und Ausbreitung der Alchemie, II, p. 122, for the literature on this question.)

153 Another name for the alchemists. Cf. “Les poures hommes évangélisans” in Rupescissa, La Vertu
et la propriété de la quinte essence, p. 31.

154 Here the process has three parts, in contrast to the four parts in Greek alchemy. But this may be
due only to the analogy with the nine months of pregnancy. Cf. Kalid, Art. aurif., I, pp. 358ff.

155 Patrizi, Nova de universis philosophia.
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156 “Addam et processum sub forma missae, a Nicolao Cibinensi, Transilvano, ad Ladislaum
Ungariae et Bohemiae regem olim missum,” Theatr. chem., III, pp. 853ff.

157 Not identical with Melchior, Cardinal Bishop of Brixen, to whom the treatise “Von dem gelben
und rotten Mann,” in Aureum vellus, is attributed. Our author was the chaplain Nicolaus Melchior
Szebeni, at the king’s court as astrologer from 1490. He remained there after the death of Ladislaus II
in 1516, under Louis II (1506–26). Following the defeat of Mohács (1526) and the death of Louis II,
Melchior fled to the court of Ferdinand I in Vienna. He was executed by the latter in 1531. Our
document must therefore have been written before 1516. Ladislaus II became King of Bohemia in 1471
and of Hungary in 1490. We find the remark “ad exstirpandum Turcam” in the text. It is true that Buda
was conquered by the Turks only in 1541, but the land had long suffered from Turkish invasions.
[Hermannstadt is the German name of the Romanian (formerly Hungarian) city of Sibiu or Cibiu
(whence “Cibinensis”).—EDITORS.]

158 Aquilo (north wind) is an allegory of the devil, auster an allegory of the Holy Ghost. Cf. Migne,
P.L., vol. 219: “Index de allegoriis.” Among the authorities quoted we meet Alain of Lille (Alanus de
Insulis), who was well known to the alchemists (Maier, Symbola aureae mensae, p. 259).

159 Perhaps he is enlarging on the “water of life” that has just been mentioned, or more probably the
“salutary medicine” a little earlier, which is really the main theme.

160 Pp. 129f.
161 See Gen. 30 : 32ff.
162 “Sequentia sancti evangelii, sub tono, Ave praeclara, cantetur; quam testamentum artis volo

nuncupari, quoniam tota ars chemica, tropicis in ea verbis occultatur, et beatus,” etc.
163 Cf. his “Codicillus,” Bibl, chem., I, pp. 880ff.
164 “El σοι κέκρυπται ὅλον τὸ μυστήριον τὸ Φρικτὸ καὶ παράδοξον (Berthelot, Alch. grecs, IV, xx,

8).
165 Sun.
166 Reference to Venus and Mars, caught in the net of Vulcan.
167 Coniunctio of Mercurius, but with whom? Or it is a coniunctio of two Mercurii, one male and one

female? It seems to be a union of Sol with Luna, Mars, and Mercury.
168 Ruska, “Tab. smarag.,” p. 2: “Hic est totius fortitudinis fortitudo fortis” (He is the strong strength

of all strength).
169 This is the substance which was the special concern of Maria, the “Prophetissa” and “sister of

Moses.” Art. aurif., I, p. 320: “Recipe alumen de Hispania, gummi album et gummi rubeum, quod est
kibric Philosophorum … et matrimonifica gummi cum gummi vero matrimonio” (Take alum from
Spain, white gum and red gum, which is the kibric of the philosophers … and join in true marriage gum
with gum).

170 Presumably Sol, perhaps in the form of “gum.” The coitus of Sol and Luna in the bath is a central
mythologem in alchemy, and is celebrated in numerous illustrations (cf. figs. 159, 167, 218).

171 Namely the caput mortuum, the head of Osiris in the nigredo state. The Ethiopian comes from a
treatise attributed to Albertus: “Super arborem Aristotelis,” Theatr. chem., II. The passage runs (p.
526): “…quousque caput nigrum aethiopis portans similitudinem, fuerit bene lavatum et inceperit
albescere. …” (… until the black head bearing the resemblance of the Ethiopian is well washed and
begins to turn white. …). In Rosencreutz’s Chymical Wedding the presumptive queen of the drama is
the temporary concubine of a Moor. Cf. also Aurora consurgens, ch. VI, parable 1.

172 The calcination probably corresponds to incineration, while the incandescent ash tends towards
vitrification. This operation may likewise come from Maria Prophetissa: “Vitrifica super illud Kibrich
et Zuboch [alias Zibeic] et ipsa sunt duo fumi complectentes duo lumina” (Vitrify over it Kibrich and
Zuboch [alias Zibeic] and they are two vapours enveloping two lights). “Practica,” Art. aurif., I, p. 321.
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“Zaibac, Zeida, Zaibar, Zibatum … id est argentum vivum.” Zaibar = Mercurius. Ruland’s Lexicon:
zibag (Arabic) = quicksilver. Lippmann, Entstehung, p. 409. Kibric = kibrit (Arabic) = sulphur. Cf.
also Ruska, Turba, p. 348: “Arabisches Register.”

173 De chemia, pp. 35f.
174 Quotation from the “Tractatus aureus,” Ars chemica, p. 22. It should be mentioned that Melchior

recommends reading the 10th chapter of Luke before the Creed. This chapter would appear to have no
connection with his theme except for the fact that it ends with the significant words: “But one thing is
necessary. Mary hath chosen the best part, which shall not be taken away from her” (D.V.).

175 The subjective character of the experience comes out in the incidental remark of the author: “et
scio quod verum est testimonium eius” (and I know that his testimony is true).

176 Bibl. chem. curiosa, II, pp. 275ff., and Theatr. chem., II, pp. 123ff.
177 Ripley, Opera omnia chemica, pp. 421ff. [Professor Jung gives the “Cantilena” in prose

paraphrase. For a complete translation in verse form, with commentary, see Jung, Mysterium
Coniunctionis, pars. 370ff. In lines 7–8 of the paraphrase, the present reading replaces a reference to the
“tree of Christ,” as the consequence of an emendation authorized by Professor Jung; cf. ibid., par. 380,
n. 88. Accordingly, a representation of “Christ on the tree of life” in fig. 222 has been replaced by
another subject.—EDITORS.]

178 The green lion is also a synonym for the unicorn. See fig. 242.
179 Opera omnia, p. 81.
180 John 12 : 32.
181 “Meo in cerebro gestavi”: “Visio Arislei,” Art. aurif., I, p. 147.
182 Art. aurif., II, p. 246: “Et includit eum in suo utero, quod nil penitus videri potest de eo. Tantoque

amore amplexata est Gabricum, quod ipsum totum in sui naturam concepit et in partes indivisibiles
divisit.” (And she enclosed him in her womb so that nothing at all could be seen of him any more. And
she embraced Gabricus with so much love that she absorbed him completely in her own nature, and
divided him into indivisible parts.)

183 The feathers of the phoenix, and of other birds, play a great role in alchemy, particularly in the
writings of Ripley. Cf. “Scrowle,” Theatr. chem. Brit. (See also figs. 229, 266, 270.)

184 “Gloria mundi,” Mus. herm., p. 221: “Lapis … per Solem et Lunam generatus … primum …
suum partum in terra accepit et tamen frangitur, destruitur, et mortificatur … per vaporem generatur, et
denuo nascitur, cum vento in mare venit … atque cum vento ex mari in terram venit … et cito iterum
evanescit.… Et quamvis cottidie denuo nascatur, nihilominus tamen ab initio mundi ille fuit. …” (The
stone … begotten by the sun and the moon … was first born … on the earth, and yet it is broken,
destroyed and mortified.… It is generated through vapour, and is born anew, with the wind it comes to
the sea … and with the wind it comes from the sea to the earth, … and quickly evaporates again.… And
though it is daily born anew, yet nevertheless it existed from the beginning of the world. …) (Cf. John 1
: 1 and 14.)

185 Cf. Caussin, De symbolica Aegyptiorum sapientia, p. 71: s.v. “phoenix.”
186 The wounding of the lion refers to his sacrifice and mortification during the process. He is

sometimes shown maimed, with his paws cut off. Cf. for instance Reusner, Pandora, p. 227. Note the
wounded unicorn lying in the lap of the virgin. (Cf. fig. 242.)

187 Ruland, Lexicon: “Leo viridis, quorundam opinione aurum” (The green lion; according to some
people’s opinion, gold).

188 P. 225.
189 Cf. the vision of Guillaume de Digulleville (pars. 315ff.).
190 This picture goes back to the Codex Germanicus (see fig. 224; cf. also figs. 233, 235).
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191 In Art. aurif., I, pp. 575ff.
192 The author is supposed to be no less a person than Marsilio Ficino (1433–99). Manget (Bibl.

chem. curiosa, II, p. 172) is of this opinion. The treatise is said (Schmieder, Geschichte der Alchemie,
p. 235) to be contained in the collected edition (Basel, 1561 and 1576) of Ficino’s works. (See also
Ferguson, Bibliotheca chemica, I, p. 268, and Kopp, Die Alchemie, I, p. 212.) But it happens that the
treatise (Art. aurif., I, p. 596) mentions the murder of Pico della Mirandola—“Quis non intempestivam
Pici Mirandulani necem lachrymis non madefaceret?” (Who would not shed tears over the untimely
killing of Pico della Mirandola?)—which can only refer to the nephew of the great Pico, Gianfrancesco
Pico della Mirandola, who was murdered in 1533. This terminus a quo occurred 34 years after the
death of Ficino. The reference (Art. aurif., I, p. 625) to the Minorite Father, Ulmannus, and his
illustrated treatise makes it more probable that the author was a German writing in the middle of the
16th century. It is possible that the treatise of Ulmannus is connected with the Dreifaltigkeitsbuch.
Schmieder’s statement is anyway incorrect, for I have ascertained that the treatise is not contained in
the Basel edition.

193 The text has a misprint: “auri” instead of “audi.” Cf. Art. aurif., I, p. 608: “audi similitudinem
arduam.”

194 Ibid., p. 582.
195 Ibid., p. 686.
196 Ibid., p. 627.
197 According to Schmieder (Geschichte der Alchemie), the Emperor Maximilian ordered a search of

the Benedictine monasteries in 1515 to find out whether a monk of this name was mentioned in their
registers, but no such name was found. There does not seem to be any truth in this report. Nor do there
seem to be any manuscripts that could be dated before the 17th century. (See Kopp, Die Alchemie, I, p.
31.)

198 He also mentions the lues Gallica, which it appears was first described as the morbus Gallicus
(French sickness) by the Italian physician, Fracastoro, in a didactic poem published in 1530.

199 Valentinus, Chymische Schriften, p. 364.
200 Die Alchemie, I, p. 254.
201 X, 76f., and XII, 10 (Bax, pp. 126f., 154).
202 Aurora consurgens II, Art. aurif., I, pp. 228f.: “… Et notandum quod duplex est sublimatio: una

corporalis, alia spiritualis: corporalis quantum ad terreitatem, spiritualis quantum ad igneitatem.…
Facite corpus spirituale et fixum volatile.… Senior dicit: Egrediatur spiritus a corpore qui est ignis.…
Unde dicitur, quod tinctura fit a natura volantium: Et illud quod firmat et fixat ipsum spiritum, est
fixum et perpetuum et incremabile et nominatur sulphur Philosophorum.” (… And it is to be noted that
the sublimation is twofold: one corporeal, the other spiritual; corporeal as regards earthliness, spiritual
as regards fieriness.… Make the body spiritual, and the fixed volatile.… Senior says: Let the spirit
which is fire go out of the body.… Whence it is said that the tincture arises from the nature of flying
things. And that which makes the spirit itself firm and fixed, is fixed and eternal and cannot be burned
and is called the sulphur of the Philosophers.)

203 “Epilogus et recapitulatio Orthelii,” Bibl. chem. curiosa, II, p. 527. We know of Orthelius only as
a commentator on Michael Sendivogius, who lived in the second half of the 16th century.

204 “Archaeus est summus, exaltatus et invisibilis spiritus, qui separatur a corporibus, occulta naturae
virtus” (The Archaeus is the highest exalted and invisible spirit, which is separated from the bodies, the
hidden virtue [or quality] of nature). Cf. Ruland’s Lexicon alchemiae, which is strongly influenced by
Paracelsus.

205 Cf. Maier, Symbola aureae mensae, p. 141. The words quoted do not come in this form from
Morienus himself, but Maier uses them as a characteristic motto for Morienus in that section of his
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book dealing with this author. The original passage is to be found in Morienus, “De transmut. metall.,”
Art. aurif., II, pp. 35f.
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1 Abu’l Qāsim, in Holmyard, Kitāb al-’ilm, p. 24: “And this prime matter is found in a mountain
containing an immense collection of created things. In this mountain is every sort of knowledge that is
found in the world. There does not exist knowledge or understanding or dream or thought or sagacity or
opinion or deliberation or wisdom or philosophy or geometry or government or power or courage or
excellence or contentment or patience or discipline or beauty or ingenuity or journeying or orthodoxy
or guidance or precision or growth or command or dominion or kingdom or vizierate or rule of a
councillor or commerce that is not present there. And there does not exist hatred or malevolence or
fraud or villainy or deceit or tyranny or oppression or perverseness or ignorance or stupidity or
baseness or violence or cheerfulness or song or sport or flute or lyre or marriage or jesting or weapons
or wars or blood or killing that is not present there.”

2 Ibid., p. 22.
3 Sudhoff, XIII, p. 402.
4 Kitāb al-’ilm, p. 23.
5 “Cum igitur spiritus ille aquarum supracoelestium in cerebro sedem et locum acquisierit,” etc.

(When therefore that spirit of the supra-celestial waters has taken up his abode and sea: in the brain …
etc.) (Steeb, Coelum sephiroticum, p. 117). The “stone that is no stone” is the λίθος ἐγκέϕαλος, ‘brain-
stone’ (Berthelot, Alch. grecs, I, iii, 1) and the άλαβάστρινος ἐγκέϕαλος, ‘alabaster brain’ (ibid., I, iv,
1); Zosimos defines the despised, and at the same time precious, material as άδώρητον καì θεοδώρητον:
“not given and given by God” (ibid., III, ii, 1). “Accipe cerebrum eius”: Hermes in the Rosarium, Art.
aurif., II, p. 264. The “os occiput” is used in the work because “cerebrum est mansio partis divinae”
(the brain is the seat of the divine part) (“Liber Platonis quartorum,” Theatr. chem., V, p. 124). The
“occiput” is the “vas cerebri” (ibid., p. 148) (cf. figs. 75, 135). The brain is “… sedes animae rationalis.
Nam est triangulus compositione et est propinquius omnibus membris corporis ad similitudinem
simplicis …” (… the seat of the rational soul. For it is triangular in composition [shape] and is nearer to
simplicity than all other parts of the body …) (ibid., p. 127). It is the organ which is nearest to the
simplicity of the soul, and is therefore the bridge to spiritual transformation (ibid., p. 187).

5a [The following translation, in verse 2, line 8, cites Job 39 : 9, where the passage actually is. The
German versifier may have had in mind the references in Chapter 37 to the devastating power of God,
signified allegorically by the unicorn.—EDITORS.

This is the Unicorn you see/ Here is another Unicorn/
He is not found in our country. Churning the ground up with his horn.
Arlunnus says these animals No one can tame this animal/
Lust greatly after pretty girls. He is so fierce/ so full of guile.
This way to catch him is the best/ You have just heard how he is caught
A youth in women’s clothes is dressed Through his desire with maids to sport.
And then with mincing steps he flaunts Even the patient Job observes/
About the Unicorn’s bright haunts. In Chapter Thirty-Nine/ ninth verse:
For when this creature spies a maid That man hath never yet been born
Straight in her lap he lays his head. Who’ll bind and break the Unicorn/
The huntsman/ doffing his disguise/ Or fix the harness to his rib/
Saws off the horn and wins the prize. And make him bide beside the crib.]

6 Rosencreutz, Chymical Wedding, p. 73. Concerning the dove, cf. Aurora I, Ch. VI: “Nive
dealbabuntur in Selmon, et pennae columbae deargenteatae et posteriora dorsi eius in pallore auri: talis
erit mihi filius dilectus. …” (They shall be whited with snow in Selmon, and shall be as the wings of a
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dove covered with silver, and the hinder parts of her back with the paleness of gold. Such shall be to me
a beloved son.) Grasseus, “Area arcani,” Theatr. chem., VI, p. 314: “Plumbum philosophorum … in
quo splendida columba alba inest, quae sal metallorum vocatur, in quo magisterium operis consistit.
Haec est casta sapiens et dives illa regina ex Saba velo albo induta. …” (The lead of the philosophers in
which is the shining white dove, which is called the salt of metals, in which consists the magistery of
the work. This is that chaste, wise, and rich queen of Sheba clothed in a white veil.) Aurora I, Ch. XII:
“Et dabit mihi pennas sicut columbae [Vulg., Ps. 54 : 7] et volabo cum ea in coelo et dicam tune: Vivo
ego in aeternum [Deut. 32 : 40]. …” ([And she will] give me wings like a dove, and I will fly with her
to heaven, and then say: I live for ever.)

7 Mus. herm., pp. 338ff.; originally in Barnaud, Triga chemica.
8 The fourth illustration in Musaeum Hermeticum, placed before the first treatise.
9 Philosophia reformata, p. 316.
10 Theatr. chem., II, p. 123.
11 Medieval tradition associates the unicorn with the lion “because this animal is as strong, wild, and

cruel as the lions.” “This,” says Andreas Baccius, “is the reason why they called this animal lycornu in
France and Italy.” Here lycornu is evidently derived from “lion.” Cf. Catelanus, Ein schöner newer
historischer Discurs, von der Natur, Tugenden, Eigenschafften, und Gebrauch dess Einhorns, p. 22.

12 Much the same is said of the unicorn as of the dragon, which as a denizen of the underworld lives
in gorges and caverns. Thus unicorns “hide themselves and dwell in barren places on the high
mountains, in the deepest, darkest, and most out-of-the-way caves and dens of wild beasts, amid toads
and other noxious, loathly reptiles.” Ibid., p. 23.

13 Theatr. chem., IV, p. 286.
14 Vulgate: “… et comminuet eas tamquam vitulum Libani: et dilectus quemadmodum filius

unicornium.” (D.V., Ps. 28 : 6: “And [he] shall reduce them to pieces; as a calf of Libanus, and as the
beloved son of unicorns.”)

15 Vulgate: “Et exaltabitur sicut unicornis cornu meum. …” (D.V., Ps. 91 : 11: “But my horn shall be
exalted like that of the unicorn. …”)

16 Vulgate: “Salva me ex ore leonis, et a cornibus unicornium humilitatem meam.” (D.V., Ps. 21 :
22: “Save me from the lion’s mouth; and my lowness from the horns of the unicorns.”)

17 “Tauri decor eius, cornua unicornis, cornua eius.” (Tertullian, Adversus Judaeos, Ch. X; Migne,
P.L., vol. 2, col. 626.)

18 “Dialogus cum Tryphone Judaeo,” ch. 91 (Migne, P.G., vol. 6, col. 691).
19 “Unicornis est Deus, nobis petra Christus, nobis lapis angularis Jesus, nobis hominum homo

Christus.” Priscillian, Opera, p. 24.
20 Vita, Migne, P.G., vol. 120, col. 69, ch. XCI. The hermit-nature of the unicorn is mentioned in

Aelian, De natura animalium, xvi, 20.
21 De symbolica Aegyptiorum sapientia, p. 401. Cf. also p. 348: “[Dei] fortitudo similis est

Rhinoceroti, Exod. 15. Unicornis non admittit in antro cohabitatorem: filius Dei aedificavit in saecula,
hoc est in utero B[eatae] V[irginis].” (The strength of God is similar to [that of] the Rhinoceros, Exod.
15. The Unicorn does not admit of a fellow-dweller in his cave. The son of God has built for the
centuries, i.e., in the womb of the Blessed Virgin.) Cf. Ps. 77 : 69: “Et aedificavit sicut unicornium
sanctificium suum, in terra quam fundavit in saecula” (D.V.: “And he built his sanctuary as of unicorns,
in the land which he founded for ever”; A.V., Ps. 78: 69: “And he built his sanctuary like high palaces,
like the earth which he hath established for ever”). Pp. 348f.: “The horn of the unicorn acts as an
alexipharmic, because it expels the poison from the water, and this refers allegorically to the baptism of
Christ [i.e., the consecration of the baptismal water]: rightly is it applied to Christ baptized, who, like
the chosen son of unicorns, sanctified the streams of water to wash away the filth of all our sins, as
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Bede says.” The wildness of the unicorn is emphasized in Job (A.V.) 39 : 9–10: “Will the unicorn be
willing to serve thee, or abide by thy crib? Canst thou bind the unicorn with his band in the furrow? or
will he harrow the valleys after thee?”

22 Mundus symbolicus, I, 419, b: “S. Bonaventura: Christus, inquit, per mansuetissimam Mariam
mansuescit et placatur, ne se de peccatore per mortem aeternam ulciscatur.” The myth of the virgin and
the unicorn is handed down by Isidore of Seville (Etymologiarum, xii, 62). The source book is the
Physiologus Graecus: IIῶς δἐ ὰγρεủεται; παρθένον ἔμπροσθεν αὐτοῡ. Kαì ἄλλεται εìς τὸν κόλπον τῆς
παρθένου καì ἡ παρθένον θάλπει τὸ ζῶον καì αἰρει εìς τὸ παλάτιον τῶν βασιλέων. (How is it hunted?
They cast a sacred virgin before it. And it leaps into the lap of the virgin, and the virgin warms the
animal with love and bears it to the palace of the kings.)—Pitra, Spicilegium solesmense, III, p. 355
(“Veterum Gnosticorum in Physiologum allegoricae interpretationes”). The Physiologus may go back
to Didymus of Alexandria, a Christian hermeneutic of the 4th cent.

23 “Insuperabilis fortitudo,” cf. “Tab. smarag.,” “Totius fortitudinis fortitudo fortis” (Strong strength
of all strength). Honorius, Speculum, Migne, P.L., vol. 172, col. 847: “[Christus] … cuius virtus ut
unicornis fuit, quia omnia obstantia cornu supprimit, quia Christus principatus et potestates mundi
cornibus crucis perdomuit” ([Christ] … whose strength [virtue] was like that of the unicorn, because he
crushed all that was in his way with his horn, for Christ subjugated the principalities and powers of the
world with the horns of the cross).

24 “Qui in uterum Virginis se reclinans captus est a venatoribus id est in humana forma inventus est a
suis amatoribus.”

25 De Trinitate (Migne, P.L., vol. 167, col. 1739).
26 Expositio psalmorum (Migne, P.L., vol. 142, col. 182): “In te inimicos nostros ventilabimus

cornu. Et in nomine tuo spernemus insurgentes in nobis … cornu vero nostrum Christus est, idem et
nomen Patris in quo adversarii nostri vel ventilantur vel spernuntur.” (In thee we shall crush our
enemies with the horn. In thy name we shall scorn those that rise up against us … but our horn is
Christ, and also the name of the Father through whom our adversaries are crushed or scorned.)

27 Etymologiarum (Migne, P.L., vol. 82), xii, 62: “… aut ventilet aut perforet.”
28 It is true that the son’s mother is the moon, but “nutrix eius terra est” (the earth is his nurse) (cf.

fig. 163). “Ascendit a terra in coelum”: therefore he is of earthly origin, ascends to heaven and returns
again to permeate the earth.

29 Sbordone, Physiologus, p. 263, 1–8.
30 The monstrous nature of the unicorn is described by Pliny (Hist, nat., Lib. VIII, ch. 21): A horse’s

body, an elephant’s feet, and the tail of a wild boar. There is a fantastic description, which might have
been especially interesting to alchemists, in the ’Iνδικά of Ctesias (c. 400 B.C.): “From what I hear, the
wild ass in India is not much smaller than the horse. The head is of a purplish hue but the rest of the
body is white, and the colour of the eyes is dark blue. There is a horn on the forehead, nearly one and a
half cubits in length; the lower part of the horn is white, the upper part purple, but the middle is pitch
black. I hear that the Indians drink out of these brightly coloured horns, but only the most aristocratic
Indians. Moreover the horns are bound at intervals with gold rings for this purpose, as the beautiful arm
of a statue is decorated with bracelets. They say that anyone who drinks from this horn is immune to
incurable diseases, for he is not seized by spasms or killed by poisons and, if he has drunk anything
harmful, he vomits and is cured.” (Ancient India, trans. McCrindle, p. 363.) Also Aelian, De natura
animalium, IV, 52, III, 41, and XVI, 20. In the last passage, Aelian says that in India the animal is
called the “Kartazonon”: “The strength of its horn is invincible. It is fond of lonely pastures and
wanders about alone.… It seeks solitude.” Philostratus, in his Vita Apollonii (Book III, ch. 2), relates
that when anyone drinks from a cup made of a unicorn’s horn, he is immune throughout the day to
illness and pain, he can also walk through fire, and the strongest poison does him no harm. In the
Xριστιανικη Tοπογραϕία of Kosmas (beginning of the 6th century), it is related that the unicorn, in
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order to escape from its hunters, will plunge into an abyss and land on its horn, which is so strong that
it breaks the fall (trans. McCrindle, p. 361). The complete patristic literature is to be found in Salzer,
Die Sinnbilder, pp. 44ff.

31 See Jung, “Paracelsus the Physician,” pars. 27f., and “Paracelsus as a Spiritual Phenomenon,” par.
158.

32 Thales taught that water was the first principle.
33 The passages quoted above are to be found in Hippolytus, Elenchos, V, 9, 12 to 15.
34 Ibid., V, 9, 8.
35 From a Greek magic papyrus in Preisendanz, Papyri Graecae Magicae, II, p. 60, lines 44f.
36 Aureum vellus.
37 “Rosinus” is a corruption of Zosimos.
38 This recalls the mysterious saying “Aufer caput, corpus ne tangito” (Carry away the head, but

don’t touch the body).—Béroalde de Verville, Le Songe de Poliphile, Folio c, III.
39 From a Greek magic papyrus in Preisendanz, Papyri Graecae Magicae, I, p. 185, line 99.
40  (Berthelot, III, x, 1).
41 Ars chem., p. 119.
42 I had better not enter into the question of whether the unicorn existed in Assyrian and Babylonian

culture. Schrader (“Die Vorstellung vom Mονόκερως,” pp. 573ff.) tries to derive the whole idea of the
unicorn from the representations of what appear to be one-horned animals, such as those of Persepolis,
thus, in my opinion, falsely interpreting these monuments. He does not, however, take the Indian
sources into account.

43 Bloomfield, Hymns of the Atharva-Veda, p. 15.
44 Eggeling, Shatapatha-Brahmana, pp. 216ff.
45 “The fish then swam up to him, and to its horn he tied the rope of the ship and by that means he

passed swiftly up to yonder northern mountain [Himalaya]” (ibid., p. 217, 5).
46 Bühler, Laws of Manu, Introduction, p. xiv. Manu “is the heros eponymos of the human race, and

by his nature belongs both to gods and to men” (ibid., p. lvii).
47 Ibid., pp. lvii f.
48 Vedic Hymns, Part II, p. 96: “As thou didst perform sacrifice to the gods with the sacrificial food

of the wise Manu, a sage together with sages, thus, O highly truthful Hotri,” etc.
49 Chhandogya Upanishad, Part I, p. 44, 4.
50 Eggeling, Shatapatha-Brahmana, p. 29, 14.
51 Vedic Hymns, Part I, p. 427, 13: “O Maruts, those pure medicines of yours, the most beneficent

and delightful, O heroes, those which Manu, our father, chose, those I crave from Rudra, as health and
wealth.”

52 Cf. my remarks on the Adech of Paracelsus (“Paracelsus as a Spiritual Phenomenon,” pars. 168,
203ff.).

53 Holtzmann, Indische Sagen, pp. 131ff.; and Lüders, Nachrichten. The story is also to be found in
the Buddhist Jataka 526 (trans. Cowell, V, pp. 100–106).

54 West, Pahlavi Texts, pp. 67ff.
55 Berthelot, Chimie au moyen âge, III, p. 120.
56 West, Pahlavi Texts, p. 65 (XVIII, 1).
57 Ibid., pp. 65–66 (XVIII, 1, 9).
58 In this connection we may note the curious fact that a lizard is concealed in the tree: “The evil
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spirit has formed therein, among those which enter as opponents, a lizard as an opponent in that deep
water, so that it may injure the Hôm” (Bundahish, XVIII, 2 in West, Pahlavi Texts, p. 65). Hôm =
Haoma, the plant of immortality. In alchemy, the spiritus mercurii that lives in the tree is represented as
serpent, salamander, or Melusina. We find the last-mentioned in the “Ripley Scrowle,” where the lizard
is half a woman and is celebrating the coniunctio (marriage) with the filius philosophorum (see fig.
257). The “Verses belonging to an Emblematicall Scrowle” (Theatr. chem. Brit., p. 375) run as follows:

“And Azot is truly my Sister,
And Kibrick forsooth is my Brother:
The Serpent of Arabia is my name,
The which is leader of all this game.”

59 Holmyard, Kitāb al-’ilm, p. 23.
60 Cf. fig. 54 and “Paracelsus as a Spiritual Phenomenon,” frontispiece.
61 [Reproduced in Symbols of Transformation, Pl. XLIII.]
62 Goldschmidt, Der babylonische Talmud, X, p. 359 (“Tractate Zebahim,” Fol. 113b). Cf. the

Talmud, ed. Epstein, “Tract. Zebahim,” pp. 559f.
63 Cf. the parallel passage in Goldschmidt, Der babylonische Talmud, VIII, p. 203 (“Tractate Baba

Bathra,” Fol. 73b; Talmud, ed. Epstein, pp. 290f.).
64 The water was hot, so that even if the unicorn had been able to breathe, it would still have been

scalded to death. (See Goldschmidt’s comments.)
65 This refers to Gen. 6 : 14, where the ark was smeared with pitch within and without. The pitch

would have been melted by the hot water. (See Goldschmidt’s comments.)
66 The Talmud saga according to which Og survived the flood is to be found in Der babylonische

Talmud, XII, p. 552 (“Tractate Nidda,” Fol. 61a; Talmud, ed. Epstein, p. 433): “For it is said [Gen. 14 :
13]: ‘and there came one that had escaped, and told Abram the Hebrew,’ and R. Johanan said: ‘That
was Og who escaped the flood.’”

67 Trans. Friedlander, p. 167. Zunz (Die gottesdienstlichen Vorträge, p. 277) dates this collection to
the 8th cent. at earliest.

68 Retold in Joseph bin Gorion, Sagen der Juden, I, p. 208.
69 Der babylonische Talmud, XII, p. 552 (“Tractate Nidda,” Fol. 61a; Talmud, ed. Epstein, p. 433).
70 The most important of the giants mentioned in Gen. 6 : 4. (See Goldschmidt’s comments.)
71 Fol. 24b (Talmud, ed. Epstein, p. 168).
72 Goldschmidt, Der babylonische Talmud, I, p. 237 (“Tractate Berachoth,” Fol. 54b; Talmud, ed.

Epstein, p. 330), and “Targum Pseudo-Jonathan” on Num. 21 : 35.
73 Midrash Tehillim (ed. Buber), on Ps. 22 : 21: “Save me from the lion’s mouth: for thou hast heard

me from the horns of the unicorns.”
74 “The Ten Tribes” in Eisenstein, Ozar Midrashim, p. 468b.
75 From the Tz’u-yuan, s.v. “Ch’i-lin.” The text of the captions for figs. 259 and 260 was specially

translated from the Chinese for the Swiss edn. of the present volume by Dr. E. H. von Tscharner. For
further reference to this Confucius legend, cf. Wilhelm, Kung-Tse, Leben und Werk, pp. 189 and 60.

76 Ferguson, Chinese [Mythology], p. 98.
77 Sbordone, Physiologus, p. 321, 10–17.
78 Migne, Dictionnaire des sciences occultes, s.v. “Licorne.”
79 Analogy to Γῆ-ῥύων.
80 John 1 : 3f.
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81 Allusion to the cup of Joseph in Gen. 44 : 4–5: “… Wherefore have ye rewarded evil for good? Is
not this it in which my lord drinketh, and whereby indeed he divineth?” (A.V.)

82 Hippolytus, Elenchos, V, 8, 4–7. It should be pointed out that, immediately after the symbols
mentioned above, the Elenchos goes on to the ithyphallic figures of the Samothracian Mysteries and to
Hermes Kyllenios, as further analogies of the arcanum of the Naassenes.

83 Hippolytus states that the three parts of Geryon are rational, psychic, and earthly.
84 Cf. the alchemical equivalence of water and fire.
85 Charles, Apocrypha and Pseudepigrapha, II, p. 623.
86 Cf. a quotation from Lilius in Rosarium, Art. aurif., II, p. 329: “In fine exibit tibi Rex suo

diademate coronatus, fulgens ut Sol, clarus ut carbunculus … perseverans in igne” (At the end the King
will come forth to you crowned with his diadem, resplendent as the Sun, lambent as the carbuncle …
abiding in the fire). The lapis is “shimmering carbuncle light” or “the carbuncle stone shining in the
firelight” (Khunrath, Von hyleal. Chaos, pp. 227, 242; also Amphitheatrum, p. 202).

87 Parzival, Book IX, lines 1494–1501 (in Wolfram von Eschenbach, Parzival und Titurel, II;
translation from Shepard, The Lore of the Unicorn, p. 82).

88 Scheftelowitz, “Das Hörnermotiv in den Religionen.”
89 Cf. Psychological Types, pars. 318ff. and Def. 51.
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1 Cf. Jung, Psychological Types, pars. 318ff.
2 [These Latin phrases may be translated: ex opere operato, ‘by the performed work’; ex opere

operantis, ‘by the work of the operator’; opus operatum, ‘the performed work’; opus operantis, ‘the
work of the operator.’—EDITORS.]

3 Cf. Jung, Psychological Types, Def. 29.
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